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INTRODUCTION

The idea of the book which you 
have in your hands was born based on 
the observations of the current glob-
al political landscape. It doesn’t claim 
to be a complete and in-depth study 
of the topic but contains the main re-
search results and the highlights of the 
project that took place within the year 
of 2024.

The book is mostly based on ar-
chival research and oral history inter-
views collected by the research team 
in field trips in summer 2024. The re-
search team closely worked with the 
National Archives of Georgia, and in 
particular with the fonds related to the 
history of  Soviet Union’s korenization 
and NEP political influence on Soviet 
Georgia’s national and cultural politic, 
and resettling ethnic minorities, espe-
cially the Turk-Meskhetian population 
from Samtskhe-Javakheti region. 

Resettling Turk-Meskhetian people 
resulted in promoting and strengthen-
ing Jewish and Armenian ethnic com-
munities, creating national narratives 
and changing historical ethnic national 
pictures in the region. In this regard, 
it is especially interesting to observe 
how regional security challenges affect 
local Jewish and Muslim communities’ 
relationships. 

შესავალი

am wignis idea dRevandel glo­
balur politikur landSaftze 
dakvirvebis Sedegad daibada, mag­
ram mocemuli Tema aq srulad da 
siRrmiseulad ar aris Seswavli­
li. miuxedavad amisa, naSromi 
mkiTxvels acnobs 2024 wels ganx­
orcielebuli proeqtis sakvan­
Zo sakiTxebsa da Catarebuli kv­
levis ZiriTad mignebebs. 

wigni, ZiriTadad, efuZneba 
saarqivo kvlevasa da zepir is­
toriebs, romlebic mkvlevarTa 
jgufma 2024 wlis zafxulSi Sea­
grova savele mogzaurobis dros. 
mkvlevarTa jgufi mWidrod 
TanamSromlobda saqarTvelos 
erovnul arqivTan, gansakuTre­
biT ki iseT fondebTan, romlebic 
moicaven dokumentebs, sadac 
asaxulia, Tu ra gavlenas axdenda 
sabWoTa kavSirSi „korenizaciis“ 
politika NEP-Tan (axali ekono­
mikuri politika) erTad sabWoTa 
saqarTvelos erovnul da kul­
turul politikasa da eTnikuri 
umciresobebis, gansakuTrebiT 
ki Turqi mesxebis gansaxlebaze 
samcxe-javaxeTis regionSi.

Turqi mesxebis gadasaxlebam 
gamoiwvia ebrauli da somxuri eT­
nikuri jgufebis win wamoweva da 
gaZliereba, erovnuli narative­
bis Seqmna da regionSi istori­
ulad Camoyalibebuli eTnikuri 
da erovnuli suraTis Secvla. am 
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The literature on the topic chosen 
as leading for the current book is ex-
tremely scarce. There’s no scholarly or 
popular work that would address the 
life of both Jewish and Muslim com-
munities in early Soviet Georgia. In ab-
sence of a corpus of previously done 
research and literature, the current 
book is based on general works related 
to the early Soviet history of Georgia 
and to the early Soviet economic and 
nationalities policies. 

The research team conducted pro-
found work in Georgian National Ar-
chives, including the local archives in 
Akhaltsikhe and Batumi, where hun-
dreds of documents related to the 
history of life of ethnic and religious 
minorities   in Georgia were collect-
ed and analyzed. These were mainly 
official documents preserved in the 
archival fond, protocols, personal let-
ters and statements as well as official 
plans of the Communist Party and the 
government, records of congresses, 
and financial data of artels and collec-
tive farms.

It is clear that both archival and 
oral history sources used for the cur-
rent book are incomplete and have a 
number of limitations. First of all, the 
archival documents are often too offi-
cial and impersonal and in many cases 
we should only guess how the real peo-
ple’s life looked like in the researched 

mxriv gansakuTrebiT sainteresoa 
imaze dakvirveba, Tu rogor moq­
medebs regionuli usafrTxoebis 
gamowvevebi adgilobrivi ebrau­
li da muslimi Temebis urTier­
Tobebze.

wignSi ganxilul Temaze lite­
ratura ukiduresad mwiria. ar 
arsebobs samecniero an popu­
laruli naSromi, romelic Seexe­
ba rogorc ebrauli, ise muslim­
uri Temebis cxovrebas adreul 
sabWoTa saqarTveloSi. war­
sulSi Catarebuli kvlevebisa da 
literaturis ararsebobis ga­
mo, naSromi efuZneba zogad Sro­
mebs, romlebic dakavSirebulia 
saqarTvelos adreul sabWoTa 
istoriasTan da adreul sabWo­
Ta ekonomikur da erovnebebze 
mimarTul politikasTan.

mkvlevarTa jgufma siRrmi­
seuli samuSao Caatara saqarTve­
los erovnul arqivSi, maT Soris 
axalcixisa da baTumis adgilo­
briv arqivebSi, sadac Segrovda da 
gaanalizda saqarTveloSi eTni­
kuri da religiuri umciresobebis 
cxovrebis istoriasTan dakav­
Sirebuli asobiT dokumenti. es, 
ZiriTadad, saarqivo fondSi dac­
uli oficialuri xasiaTis doku­
mentebi, protokolebi, piradi 
werilebi da gancxadebebia, aseve, 
komunisturi partiisa da mTav­
robis oficialuri gegmebi, yri­
lobebis Canawerebi, artelebisa 
da kolmeurneobebis finansuri 
monacemebi.
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period, based on their applications and 
letters to the authorities.

On the other hand, oral history in-
terviews collected in the localities of 
former collective farms also have their 
limitations – for instance, we could 
rarely reach the people who actually 
lived in the area during the existence 
of the collective farm. Moreover, as 
none of our interlocutors was Jewish, 
these interviews still showed us the 
picture “from outside”. Nevertheless, 
the collected resource base was suf-
ficient for the purposes of the study 
which you have in your hand and will, 
hopefully, encourage more research to 
be done in this area.

cxadia, rogorc saarqivo, ise 
zepiri istoriis wyaroebi, rom­
lebic gamoyenebulia winamdebare 
wignisTvis, arasrulia da mTeli 
rigi SezRudvebi aqvs. upirveles 
yovlisa, saarqivo dokumentebi 
umetesad zedmetad oficialuri 
da formaluria da ufro metad 
gviwevda davkvirvebodiT ebrae­
li an somexi moqalaqeebis piradi 
gancxadebebisa da xelisuflebis 
saxelze dawerili werilebis Si­
naarsebs, raTa gamogvecno, ro­
gor gamoiyureboda realuri ada­
mianebis cxovreba im periodSi.

meore mxriv, yofili kolmeu­
rneobebis adgilebze Segrove­
bul zepir istoriebsac Tavisi 
SezRudvebi aqvT, magaliTad, 
Cven iSviaTad vxvdebodiT im ada­
mianebs, romlebic realurad 
cxovrobdnen am teritoriaze 
kolmeurneobebis arsebobis pe­
riodSi. metic, arc erTi Cveni Ta­
namosaubre ar iyo ebraeli, Tum­
ca am interviuebma mainc gvaCvena 
suraTi „garedan“. miuxedavad 
sirTuleebisa, Segrovebuli re­
sursebis baza sakmarisi aRmoCnda 
kvlevis miznebis Sesasruleblad 
da, imedia, es naSromic waaxal­
isebs momavalSi am sakiTxiT dain­
teresebul mkvlevarT. 
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MULTICULTURALISM 
AS A BASIS OF 

GEORGIAN HISTORY

Georgia can be identified as a land 
of multiculturalism and multiethnicity. 
Historically, South Caucasus and espe-
cially Georgia, was a high interest point 
to the several Empires. Eastern Geor-
gia was historically influenced by Per-
sia and other eastern imperial states, 
while Western Georgia was inextrica-
bly linked to the Rome, Byzantine Em-
pire and later on the Ottoman Empire. 

The region where Georgia is histor-
ically situated, South Caucasus, is the 
region where Europe and Asia meet. 
Since Georgia was a mountainous re-
gion, it was easy to protect the Darial 
gate (Kazbegi region, the main pass 
from the Northern to South Caucasus) 
from the Northern tribes, Alanian-Os-
setians, Khazars, Mongols, which were 
always huge problems for Southern 
Empires. 

Historically, Georgia used its geo-
graphical position, as it could always 
“open” the Darial pass and let the 
North Caucasian tribes to invade to-
wards the South. Such invasions were 
always painful for the Southern em-
pires. Hereby, the empires had always 
special politics towards Georgian king-
doms.

მულტიკულტურალიზმი, 
როგორც საქართველოს 

ისტორიის საფუძველი

saqarTvelos Tavisuflad 
SeiZleba ewodos multikult­
uralizmisa da mravaleTnikuro­
bis qveyana. istoriulad samx­
reT kavkasia da, gansakuTrebiT, 
saqarTvelo ramdenime imperiis 
interesebis arealSi Sedioda. 
aRmosavleT saqarTvelo isto­
riulad ganicdida sparseTisa da 
iranis, Semdeg ki aRmosavleTis 
sxva imperiuli saxelmwifoebis 
gavlenas, xolo dasavleT saqarT­
velo ganuyoflad iyo dakavSire­
buli romisa da bizantiis imperi­
asTan, mogvianebiT ki osmaleTis 
imperiasTan.

samxreT kavkasia, romlis 
nawilic saqarTveloa, is re­
gionia, sadac evropa da azia 
xvdeba erTmaneTs. vinaidan saqa­
rTvelo mTagoriani qveyanaa, 
advili iyo darialis karibWis 
(yazbegis raioni, mTavari uRel­
texili CrdiloeTidan samxreT 
kavkasiisken) dacva CrdiloeTis 
tomebisgan, alan-osebis, xazare­
bisa da monRolebisgan, rac yov­
elTvis did problemas warmoad­
genda samxreT imperiebisTvis. 

istoriulad saqarTvelo 
iyenebda Tavis geografiul mde­
bareobas, radgan mas yovelTvis 
SeeZlo darialis uReltexilis 
„gaxsna“ da Crdilokavkasiuri 
tomebis samxreTisken SeWris sa­
Sualebis micema. aseTi Semosevebi 
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Not only Northern border protec-
tion historically had an important role 
for Georgia, but also trade routes, 
which were passing through Georgia 
and nearby. Hereby, controlling Geor-
gia meant controlling the trade be-
tween Asia and Europe. It can be said 
that controlling Georgia was literally 
a trump card for Huge Empires which 
were fighting for the south Caucasus, 
Middle East and their economical and 
military interests. 

It should be noted here that later, 
during the Turkish invasions in Anato-
lia and the Middle East, Turkish tribes 
camped in Georgia and used its territo-
ry for wintering.

We need to know background his-
tory to find out why Georgia is a multi-
cultural country. 

Both Jewish and Muslim popula-
tions have a very long tradition of liv-
ing on Georgian lands. Jewish history 
of Georgia counts more than 20 centu-
ries, and Jewish population historical-
ly lived all over the country after the 
first Jews came to these lands in the 
first waves of going to the diaspora in 
the first centuries before the new era 
and the beginning of the new era. The 
existence of a considerable Muslim 
population in various parts of Geor-

yovelTvis mtkivneuli iyo samx­
reTis imperiebisTvis, amitom maT 
gansakuTrebuli politika hqon­
daT qarTuli samefoebis mimarT. 

saqarTvelosTvis istoriu­
lad mniSvnelovani roli iTama­
Sa ara mxolod CrdiloeTis saz­
Rvris arsebobam da misma dacvam, 
aramed savaWro gzebmac, rom­
lebic masze da mis mimdebare ter­
itoriaze gadioda. Sesabamisad, 
saqarTveloze kontrolis dam­
yareba niSnavda aziasa da evropas 
Soris vaWrobis gakontrolebas, 
amitom saqarTveloze batonoba, 
faqtobrivad, warmoadgenda ko­
zirs uzarmazari imperiebis xel­
Si, romlebic sakuTari samxedro 
da ekonomikuri interesebidan 
gamomdinare, ibrZodnen samxreT 
kavkasiisa da axlo aRmosavleTi­
sTvis. 

aqve unda aRiniSnos, rom mo­
gvianebiT, anatoliasa da axlo 
aRmosavleTSi Turqebis Semos­
evebis dros, Turquli tomebi 
saqarTveloSi banakdebodnen da 
mis teritorias gamosazamTreb­
lad iyenebdnen. 

imisTvis, rom gavigoT, Tu 
ratom aris saqarTvelo multi­
kulturuli qveyana, Cven unda ga­
vaanalizoT zogadi mokle winare 
istoria. 

rogorc ebrael, aseve, mus­
lim mosaxleobas qarTul miwaze 
cxovrebis didi tradicia aqvT. 
saqarTvelos ebrauli istoria 
oc saukuneze mets iTvlis da 
ebraulma mosaxleobam istori­
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gia is related to the country’s history 
and a number of invasions from Mus-
lim empires – Arab, Persian, Ottoman. 
Parts of Georgia, especially South and 
South-West (contemporary Adjara and 
Samtskhe-Javakheti) used to be parts 
of the Ottoman empire.

Empires always tried to main-
tain long range control over Georgia 
guaranteeing their safety. First, what 
they were doing was the attempts to 
change the dominance in Georgia of 
the Christian orthodox religion. In the 
case of Muslim Empires, their policies 
were based on setting high taxes on 
Christians, releasing from taxes those 
who changed religion and gifting lands 
to them, as well as torturing and de-
stroying Christian churches and clerics. 

The Christianity-dominated Byz-
antium used a slightly different ap-
proach. The Emperor was granting ti-
tles to the Georgian kings (Kurapalati, 
Magistros), trying to express that Byz-
antine titles meant political and cul-
tural influence on Georgia. Not only 
titles but also religion was the instru-
ment of control for the Byzantines in 
Georgia. During the Byzantine peri-
od the main religion of the Western 
and Eastern Georgian population was 
Christian orthodoxy.

ulad mas Semdeg iwyo cxovre­
ba mTeli qveynis masStabiT, rac 
pirveli ebraelebi am miwebze 
dasaxldnen, diasporaSi wasvlis 
pirvel talRebSive, axali epoqis 
pirvel saukuneebSi da axli epoq­
is dawyebis Semdegac.

saqarTvelos sxvadasxva ku­
TxeSi muslimi mosaxleobis ar­
seboba dakavSirebulia qvey­
nis istoriasa da muslimuri 
imperiebis, maT Soris: arabTa, 
sparsTa da osmaleTa imperiebis 
SemosevebTan. saqarTvelos re­
gionebi, gansakuTrebiT samx­
reTi da samxreT-dasavleTi 
(Tanamedrove aWara da samcxe-ja­
vaxeTi), adre osmaleTis imperiis 
nawils Seadgendnen.

imperiebi yovelTvis cdilo­
bdnen saqarTveloze kontro­
lis SenarCunebas Sori manZi­
lidan, rac maT usafrTxoebis 
garantias aZlevda. pirveli, ra­
sac muslimuri imperiebi saqarT­
velos dapyrobisas mimarTavdnen 
iyo adgilobrivi mosaxleobis 
religiis Secvla, rasac qris­
tianebze maRali gadasaxadebis 
dawesebiT cdilobdnen. is, vinc 
religias Seicvlida, gadasaxa­
debisgan aTavisuflebdnen da 
miwebsac Cuqnidnen. muslimebi 
agreTve anadgurebdnen qristian­
ul eklesiebsa da awamebdnen sa­
suliero pirebs. 

qristianuli bizantia odnav 
gansxvavebul midgomas iyenebda. 
bizantiis imperatorebi qarTvel 
mefeebs titulebs (kurapalati, 
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It should be mentioned here that 
Muslim Empire leaders (Ottoman and 
Persian ) always thought that Georgia 
(Gurjistan, as they used to call it) was 
their province, and Georgians Kings 
were local governors. In the period 
during the 16th-17th centuries every 
next Georgian king was supposed to 
wait for the Sultan’s approval  for the 
coronation. Georgian kings were also 
sending their children to the sultan as 
a symbol of full trust and service. Geor-
gian heirs were studying Muslim cul-
ture, history, military actions and even 
they were accompanying Sultans into 
the military campaigns.

The history of the Georgian ruling 
dynasty is a very special and interest-
ing viewpoint to understand the pecu-
liarities of Georgian multiculturalism. 
As Bagrationis chronicler Sumbat Da-
vitisdze, in his work “Life and Activity 
of the Bagrationis, the Georgian Kings, 
Their Origin, Time of Their Crowning 
for Kings of Kartli” states, the Bagra-
tionis are descended from the Biblical 
King David. Prince Davitisdze states, 
“And four brothers (the sons of Solo-
mon) came to Kartli; but one of them 
named Guaram was chosen to be the 
eristavi (i.e. the ruler) and he was the 
eristavi of Kartli and the Bagrationis’ 
father. And so the Bagrationis of Kar-

magistrosi) aniWebdnen, riTac 
xazs usvamdnen, TavianT poli­
tikur da kulturul gavlenas 
saqarTveloze. bizantielTa kon­
trolis instrumenti ara marto 
titulebi, aramed religiac iyo. 
bizantiis batonobis periodSi 
dasavleT da aRmosavleT saqa­
rTvelos mosaxleobis ZiriTadi 
religia qristianuli marTlma­
didebloba gaxldaT.

aqve unda aRiniSnos, rom mus­
limTa imperiebis (osmalebisa 
da sparselebis) liderebi yov­
elTvis fiqrobdnen, rom saqa­
rTvelo (gurjistani, rogorc 
mas uwodebdnen) maTi provincia, 
xolo qarTveli mefeebi – adgi­
lobrivi gamgeblebi iyvnen. XVI-
XVII saukuneebSi yoveli mom­
devno qarTveli mefe sulTnis 
Tanxmobas eloda gamefebaze. qa­
rTveli mefeebi sruli ndobisa 
da msaxurebis simbolod TavianT 
Svilebs ugzavnidnen sulTnebs. 
qarTveli samefo taxtis mem­
kvidreebi swavlobdnen muslimur 
kulturas, istorias, samxedro 
saqmes da sulTnebsac ki axldnen 
samxedro laSqrobebSi.

saqarTvelos mmarTveli di­
nastiis istoria gansakuTrebuli 
da sainteresoa qarTuli multi­
kulturalizmis Taviseburebebis 
gasagebad. rogorc bagrationTa 
mematiane sumbat daviTisZe am­
bobs Tavis naSromSi „cxovreba da 
uwyeba bagratonianTa,“ da oTxni 
Zmani maTni movides qarTls: xolo 
erTi maTgani, saxeliT guaram, 
ganaCines eris-Tavad, da ese ars 
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tli were the grandsons and relatives of 
Guaram”. 

There are other chroniclers who 
support ideas about Jewish origin of 
Bagrationis, for example the historian 
of the Georgian King David “the Build-
er” considers David IV “the Builder” to 
be the 78th descendant of the biblical 
King David. 

One of the light examples of Byzan-
tine influence on Georgian politic was 
Ashot the First of Iberia, also known 
as Ashot the 1st Kurapalati, Son of 
the Adarnase, one of the founders of 
dynasty of Bagrations. Ashot the First 
was fighting to enlarge Tao-Klarjeti ter-
ritories which were North-East territo-
ries of nowadays Turkey. After his as-
sassination, Georgian kings usually had 
Byzantine titules. The first king who 
refused the Byzantine titule was David 
4th the builder. During the Byzantine 
period western Georgia was strongly 
influenced by Christian religion.

Western Georgia was even pre-
sented by a bishop during the first 
council of Nicaea in 325 AC. Even after 
Byzantine lost its influence on Anatolia 
(the Eastern region) after several de-
feats with Turks, Georgia still remained 
the forpost of Christianity.

It should be mentioned that even 

eris-Tavi qarTlisa da mama bagra­
tionTa. da ese qarTlisa bagra­
tonian[n]i Svilis Svilni da naTe­
savni arian mis guaramisni“.

arseboben sxva mematianeebic, 
romlebic mxars uWeren ideas 
bagrationTa ebrauli warmomav­
lobis Sesaxeb, magaliTad, qarT­
veli mefis daviT aRmaSeneblis 
istorikosi daviT IV aRmaSen­
ebels bibliuri mefis daviTis 
samocdameTvramete STamomavlad 
miiCnevs.

qarTul politikaze bizan­
tiis gavlenis erT-erTi naTeli 
magaliTi iyo aSot pirveli ibe­
rieli, aseve cnobili, rogorc 
aSot I kurapalati, adarnas­
es vaJi, bagrationTa dinastiis 
erT-erTi damaarsebeli. aSot 
pirveli ibrZoda tao-klarje­
Tis teritoriebis mosapoveblad, 
romlebic dRevandeli TurqeTis 
Crdilo-aRmosavleT terito­
riebs warmoadgenda. misi mokvlis 
Semdeg qarTvel mefeebs Cveule­
briv bizantiuri titulebi eb­
oZebodaT xolme. pirveli mefe, 
romelmac uari Tqva bizantiis 
titulze, iyo daviT IV aRmaSen­
ebeli. bizantiis batonobis pe­
riodSi dasavleT saqarTvelo 
qristianuli religiis Zlier gav­
lenas ganicdida.

325 wels nikeis pirvel kreba­
ze dasavleT saqarTveloc ki iyo 
warmodgenili, romelsac epis­
koposi warmoadgenda. xolo mas 
Semdegac ki, rac TurqebTan ram­
denime marcxis Semdeg, bizantiam 
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the history of spreading Christianity in 
Georgia is related to the Jews. In the 
first centuries Jews from a local, Geor-
gian community went to Jerusalem 
to participate in Christ’s burial. They 
brought in Georgia part of the christ’s 
robe, and according to legend, the first 
Georgian cathedral, Svetitskhoveli, 
was later on built on the place where a 
Jewish Christian Sydonia died.

Georgian states managed to tack 
under the interests of several political 
powers. This can be one key to survive 
in such hot geopolitical changes which 
were happening between Empires and 
different cultural and religious views. 

Such a political and religious situ-
ation caused long time movement of 
people, but still, under the Georgian 
rulers whose ideas were multicultur-
al, living in this region appeared more 
comfortable for such ethnic minorities 
as Jews, Muslims, Greeks, Russians, Ar-
menians etc. 

Famous historical fact from Geor-
gian history, King David the 4th set 
lower taxes to Muslims and Jews than 
to ethnic Georgians after the recap-
turing of Georgian capital Tbilisi from 
Arabs. This was the declaration of tol-
erance and pragmatic thinking.

Jews were historically famous in 

dakarga gavlena anatoliaze (aR­
mosavleTis regioni) saqarTve­
lo kvlav rCeboda qristianobis 
forpostad.

aRsaniSnavia, rom saqarTve­
loSi qristianobis gavrcelebis 
istoriac ebraelebTanaa daka­
vSirebuli. pirvel saukuneebSi 
adgilobrivi qarTuli Temidan 
ebraelebi ierusalimSi, qristes 
dakrZalvaSi monawileobis mis­
aRebad wavidnen da iqidan dab­
runebulebma saqarTveloSi qris­
tes kvarTis nawili Semoitanes. 
legendis Tanaxmad, pirveli qa­
rTuli taZari sveticxoveli 
mogvianebiT im adgilas aSenda, 
sadac gardaicvala ebraeli qris­
tiani sidonia.

qarTveli mefeebi axerxebd­
nen ramdenime politikur Zalau­
flebas Soris lavirebas, rac 
SesaZloa aris kidec gadarCenis 
erT-erTi saSualeba iseTi mkve­
Tri geopolitikuri cvlile­
bebis dros, rasac adgili hqonda 
sxvadasxva imperiebsa da gansx­
vavebul kulturul da religiur 
mimdinareobebs Soris.

amgvari politikuri da reli­
giuri viTareba xalxTa didi xniT 
gadasaxlebebs iwvevda, TumcaRa, 
qarTveli mmarTvelebis dros, 
romelTa ideebi multikul­
turuli iyo, am regionSi cxovre­
ba mainc ufro mosaxerxebeli iyo 
iseTi eTnikuri umciresobebisT­
vis, rogorebicaa: ebraelebi, mus­
limebi, berZnebi, rusebi, somxebi 
da sxva... 
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Georgia for trading, since Georgia 
needed promotion of trade to develop 
its economy. The authorities in various 
historical periods were trying to create 
more Jewish districts around the coun-
try, accepting more Jews, giving them 
lands and rights to trade. 

Muslims constituted considerable 
political and man powers around Geor-
gia after the Arab caliphate era. That’s 
why Georgian rulers were always try-
ing to create such ethnic politics that 
Muslim people would be feeling pro-
tected and safe in Georgia. It should as 
well be mentioned that the Georgian 
Muslim minority also played a strong 
role in Georgian multiethnic politics. 

Arab caliphates started their inva-
sion towards Georgian lands in the 7th 
century and already in the beginning 
of the 8th century they managed to 
establish the Tbilisi emirate which last-
ed until 1122 after Georgian king David 
4th the Builder captured and united all 
Georgian kingdoms one again. During 
the period of Arab ruling, the Georgian 
population lived in struggle to main-
tain Christian religion. 

They were either supposed to live 
in poverty and pay high taxes or get 
Muslim religion and live freely without 
any tax.

saqarTvelos istoriidan cno­
bili istoriuli faqtia, rom mefe 
daviT IV-m, saqarTvelos dedaqa­
laqi Tbilisis arabebisgan ganTa­
visuflebis Semdeg, muslimebsa da 
ebraelebs ufro dabali gadasaxa­
debi dauwesa, vidre eTnikur qa­
rTvelebs, rac tolerantobisa 
da pragmatuli azrovnebis naTe­
li magaliTi iyo.

saqarTveloSi ebraelebi is­
toriulad saxelganTqmulni iy­
vnen vaWrobiT. radgan ekonomikis 
ganviTarebisTvis saqarTvelos 
vaWrobis xelSewyoba sWirdebo­
da, xelisufalni sxvadasxva is­
toriul periodSi cdilobdnen 
qveynis irgvliv meti ebrauli 
dasaxlebis Seqmnas, meti ebrae­
lis miRebas da maTTvis miwebisa 
da vaWrobis uflebis micemas. 

arabTa xalifatis epoqis Sem­
deg muslimebi saqarTvelos 
irgvliv mniSvnelovan politi­
kur da adamianur Zalauflebas 
flobdnen, amitomac qarTveli 
mmarTvelebi mudam cdilobd­
nen, ewarmoebinaT iseTi eTnikuri 
politika, romlis farglebSic 
muslimi xalxi Tavs daculad da 
usafrTxod igrZnobda. aqve unda 
aRiniSnos, rom qarTul multieT­
nikur politikaSi, aseve, didi 
roli iTamaSa qarTvelTa muslim­
urma umciresobam.

arabulma saxalifoebma saqar­
TveloSi Semoseva VII saukunidan 
daiwyes da ukve VIII saukunis 
dasawyisSi Tbilisis saamiros 
daarseba moaxerxes, romelic 
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After the Ottoman Empire gained 
influence on Western Georgian re-
gion, Adjara and Southwest Georgia 
(Tao-Klarjeti region, later Akhaltsikhe) 
became the most important base of 
Muslim religion, since it spreaded 
there well. During the Ottoman oc-
cupation Batumi became the center 
of Adjara region, and the number of 
Muslims has increased.  Muslim influ-
ence is still  high in Adjara region due 
to Turkish influence. 

Western Georgia and Eastern Geor-
gia officially got under the influence of 
Ottoman and Persian empires after 
the 1555 truce of Amasia between Ot-
toman and Persian empires. Western 
Georgian kingdoms and lands, as well 
as western Armenia, has been occu-
pied by the Ottoman Empire and, on 
the other hand, eastern Georgian king-
doms and eastern Armenia has been 
occupied by Persia. 

Adjara is also home to Laz people 
(a Georgian ethnic group) and Jews. 
It should be mentioned that the Ad-
jarian Jewish community was quite 
different in comparison to other parts 
of Georgia. This is because, while 
the majority of Jewry in Georgia are 
Georgian Jews, the majority of Batu-
mi Jewish community was constituted 
by Ashkenazi Jewry. The correlation 

1122 wlamde, iqamde arsebobda, 
sanam daviT IV aRmaSenebelma ar 
daipyro da kvlav ar gaaerTiana 
yvela qarTuli samTavro. arabTa 
mmarTvelobis periodSi qarTvel 
mosaxleobas qristianuli re­
ligiis SesanarCuneblad uwyveti 
brZola uxdeboda. an unda ecx­
ovraT siRaribeSi da gadaexadaT 
maRali gadasaxadebi, an unda 
mieRoT muslimuri religia da 
Tavisuflad ecxovraT yovelg­
vari gadasaxadis gareSe. 

mas Semdeg, rac osmaleTis im­
periam dasavleT saqarTvelos re­
gionze gavlena moipova, aWara da 
samxreT-dasavleT saqarTvelo 
(tao-klarjeTis regioni, mogvi­
anebiT axalcixe) muslimuri re­
ligiis umniSvnelovanes sayrde­
nad iqca, radgan is iq kargad 
gavrcelda. osmaluri okupaciis 
dros baTumi aWaris regionis cen­
tri gaxda da aq muslimTa ricxvi 
gaizarda. TurqeTis gavlenis 
gamo aWaris regionSi muslimTa 
gavlena kvlav maRalia.

1555 wels osmaleTisa da 
sparseTis imperiebs Soris amasi­
is zavis dadebis Semdeg dasavleT 
da aRmosavleT saqarTvelo ofi­
cialurad moeqcnen osmaleTisa 
da sparseTis imperiebis gavlenis 
qveS. dasavleT saqarTvelos same­
foebi da miwebi, iseve rogorc 
dasavleT somxeTi, osmaleTis im­
periis mxridan gaxda okupirebu­
li, xolo, meore mxriv, aRmosav­
leT saqarTvelos samefoebi da 
aRmosavleT somxeTi sparseTma 
miierTa.



18

between Jews and Muslims in Adjara 
was more in that region than the East-
ern part of the country. 

Adjara region has been liberated 
in the 19th century by the Russian 
Empire, there still lives quite a large 
number Muslim population who are 
Georgians with their nationality, as 
same about Laz people who live now 
in Turkey’s Trabzon region – they are 
Georgias but Muslim by religion. 

Soviet time, and especially the pe-
riod of World War II and the process-
es of industrialization had, of course, 
its impact on the ethnic and con-
fessional composition of Georgia’s 
population. We see the process of 
enlargement of the Ashkenazic com-
munity as the result of resettlement 
from other parts of the USSR. Simul-
taneously, as the result of Stalinist 
repressions and resettlements, the 
Turk-Meskhetian population van-
ished from the republic. 

The resettlement of the Meskhe-
tian-Turks took place in November 
1944. In the region of Samtskhe-Ja-
vakheti, near the Georgian-Turk-
ish border, more than 90 thousand 
Muslim Turks and Kurds used to live. 
During World War 2 Turkish state 
had pro-Nazi politics and used to 

aWaraSi, aseve, cxovroben la­
zebi (qarTuli eTnikuri jgufi) 
da ebraelebi. aRsaniSnavia, rom 
aWaris ebrauli Temi saqarTve­
los sxva kuTxeebTan SedarebiT 
sakmaod gansxvavebuli iyo imi­
tom, rom maSin, roca saqarTvelo­
Si ebraelebis umravlesoba qarT­
veli ebraelia, baTumis ebrauli 
Temis umravlesobas aSqenazi 
ebraelebi Seadgendnen. aWaraSi 
ebraelebsa da muslimebs Soris 
korelacia ufro didi iyo, vidre 
qveynis aRmosavleT nawilSi.

aWaris regioni XIX saukune­
Si ruseTis imperiam gaaTavisu­
fla. aq jer isev sakmaod didi 
raodenobis muslimi cxovrobs, 
romelic Tavisi erovnebiT, iseve 
rogorc lazebi, romlebic axla 
TurqeTis trapizonis regionSi 
cxovroben, qarTvelebia, Tumca 
sarwmunoebiT – muslimebi arian. 

sabWoTa drom, gansakuTrebiT 
ki meore msoflio omis periodma 
da industrializaciis procese­
bma, ra Tqma unda, gavlena iqonia 
saqarTvelos mosaxleobis eTni­
kur da konfesiur Semadgenloba­
ze. Cven vxedavT aSqenazuri Temis 
gafarToebis process ssrk-is 
sxvadasxva mxridan maTi Camosax­
lebis Sedegad. paralelurad, 
stalinuri represiebisa da ga­
dasaxlebebis gamo, Turq mesxTa 
mosaxleoba gaqra respublikidan.

Turqi mesxebis gadasaxle­
ba 1944 wlis noemberSi moxda. 
samcxe-javaxeTis regionSi, saqa­
rTvelo-TurqeTis sazRvarTan, 
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provide the Third Reich with import-
ant materials until late 1944. The 
Soviet Government had a fear that 
the border was unstable and that it 
could cause problems in  case of con-
flict with Turkey. Hereby, the Soviet 
Union government decided to reset-
tle the Muslim Turkish and Kurdish 
population to Central Asia, especially 
in Uzbekistan.

To resettle more than 90 thousand 
people, the Soviet Georgian govern-
ment used 20 thousand soldiers and 
hundreds of trucks. First echelons left 
Georgia on 15 November, 1944, More 
than 26 thousand people left the re-
public. The Soviet Government let 
them take 1.5 ton loads per family. 

The ressettling process was under-
going under supervision of Lavrenti 
Beria from Moscow. By the end of No-
vember 1944, 91 095 people were de-
ported from Soviet Georgian borders1.

It should also be mentioned that 
from Southern regions of Georgia 
more than 40 thousand Meskhetian 
Turks have been sent to the World War 
2 fronts, from whom only 14 thousand 
came back.

According to the Soviet officials, 
the resettling process finished “with-
out any excess”. 

90 aTasze meti muslimi Turqi 
mesxi da qurTi cxovrobda. meo­
re msoflio omis dros Tur­
qeTis saxelmwifos pro-nacis­
turi politika hqonda da 1944 
wlis bolomde mesame raixs (na­
cistur germanias) mniSvnelo­
van nedleuls awvdida. sabWoTa 
mTavroba SiSobda, rom sazRvari 
arastabiluri iyo da TurqeT­
Tan konfliqtis SemTxvevaSi mas 
SeeZlo problemebi Seeqmna, ami­
tom sabWoTa kavSiris mTavrobam 
gadawyvita muslimi Turqi mesxi 
da qurTi mosaxleobis Sua azia­
Si, gansakuTrebiT, uzbekeTSi ga­
dasaxleba.

90 aTasze meti adamianis gada­
sasaxleblad sabWoTa saqarTve­
los mTavrobam 20 aTasi jariska­
ci da asobiT satvirTo manqana 
gamoiyena. pirvelma eSelonebma, 
romelic 26 aTasze met mosaxles 
iTvlida, sabWoTa saqarTvelo 
1944 wlis 15 noembers datova. 
sabWoTa xelisuflebam maT ojax­
ze 1,5 tona tvirTis waRebis sa­
Sualeba misca.

gadasaxlebis procesi moskov­
idan lavrenti berias meTvalyu­
reobiT mimdinareobda. 1944 wlis 
noembris bolos sabWoTa saqa­
rTvelos samxreT-dasavleT saz­
Rvrebidan 91095 adamiani gadaa­
saxles1.

aRsaniSnavia isic, rom saqa­
rTvelos samxreT regionebidan 
meore msoflio omis frontze 40 
aTasze meti Turqi mesxia gagza­
vnili, saidanac mxolod 14 aTasi 
dabrunda.
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All above mentioned historical 
events and facts which have been 
named in this chapter show the rea-
sons and that time’s historical realities 
which together with Georgian cultural 
and political peculiarities created the 
base of multicultural and multieth-
nic Georgia. Azerbaijanis, Armenians, 
Russians, Greeks, Turks, Kurds, Jews, 
North Caucasian ethnoses, every-
body accumulated in one country with 
Georgians. 

According to all interviews with 
Georgians or with people of other 
ethnic backgrounds, who speak about 
each other, there never was any sense 
of hate speech, furthermore in Geor-
gia you can often meet mixed fami-
lies, Jews-Georgian, Georgian-Russian, 
Georgian-Armenian etc.  

BRIEF INTRODUCTION INTO
JEWISH HISTORY OF GEORGIA

Georgian Jewry is a unique and 
ancient community, distinct from oth-
er Jewish Diasporas. It is one of the 
oldest diaspora communities in the 
world, dating back to the first century 
B.C.E, and perhaps even earlier. 

According to the Georgian histori-
cal tradition, Jews have been living on 

sabWoTa Cinovnikebis TqmiT, 
gansaxlebis procesi „gadaWar­
bebis gareSe“ dasrulda. 

yovelive zemoaRniSnuli is­
toria da faqtebi gviCvenebs mize­
zebsa da imdroindel istoriul 
realobas, romlebic qarTul 
kulturul da politikur Tavise­
burebebTan erTad qmnidnen mul­
tikulturul da mravaleTnikur 
saqarTvelos safuZvlebs, ramac 
SesaZlebeli gaxada azerbaijan­
elebs, somxebs, rusebs, berZnebs, 
Turqebs, qurTebs, ebraelebs, 
Crdilokavkasiel eTnosebs, yve­
las qarTvelebTan erTad erT 
qveyanaSi ecxovra.

qarTvelebTan an sxva eTniku­
ri warmomavlobis adamianebTan 
yvela intervius mixedviT, sad­
ac erTmaneTze saubroben, ara­
sodes gvqonia siZulvilis enis 
gamoyenebis SemTxveva, ufro 
metic, saqarTveloSi xSirad 
SexvdebiT Sereul ojaxebs, qar­
Tul-ebrauls, qarTul-rusuls, 
qarTul-somxursa da a.S.

mokle Sesavali 
saqarTvelos ebraelTa 
istoriaSi

qarTveli ebraelebi unikalu­
ri da uZvelesi sazogadoebaa, ro­
melic gansxvavdeba sxva ebrauli 
diasporebisagan. is msoflioSi 
erT-erTi uZvelesi diasporuli 
sazogadoebaa, romelic TariRd­
eba Cvens welTaRricxvamde pirve­
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the territory of Georgia for about 26 
centuries.

Georgian chronicles of the 11th 
century, for example, “Kartlis Tsk-
hovreba” and “The Life of St. Nino” 
report that the first Jews came to the 
territory of Kartli and settled there 
when the Babylonian king Nebuchad-
nezzar destroyed the first temple and 
expelled the Jews from Jerusalem in 
586 BC.

Leonti Mroveli, compiler of the 
11th century chronicle, wrote: “After 
a long time, King Nebuchadnezzar in-
vaded Jerusalem. The Jews who fled 
from there came to Kartli; they began 
to ask the Mtskheta elders to give 
them land with the imposition of trib-
ute on them. The elder gave it to them 
and settled it in the Aragvi gorge, near 
a spring called Zanavi. And the land 
that they held on the condition of 
paying tribute is now called Zanavi.

Vakhushti Batonishvili (18th cen-
tury) wrote about the same event: 
“And the Jews expelled by Nebuchad-
nezzar came again, and the elder of 
Mtskheta also settled them in Kherki, 
north of Aragvi.” As we can see, he 
writes that under Nebuchadnezzar 
the Jews “came again”, which indi-
cates that Batonishvili believed that 
the Jews arrived in Georgia earlier.

li saukuniT da, SesaZloa, ufro 
adrec. 

qarTuli istoriuli tradi­
ciis mixedviT, ebraelebi saqarT­
veloSi daaxloebiT 26 saukunea 
cxovroben.

XI saukunis qarTuli qron­
ikebi, rogorebicaa: „qarTlis 
cxovreba“ da „wminda ninos cx­
ovreba“, gvauwyeben, rom qar­
Tlis teritoriaze pirveli 
ebraelebi moxvdnen da dasaxld­
nen mas Semdeg, rac babilonelma 
mefe nabuqodonosorma Zv.w. 586 
wels pirveli taZari gaanadgu­
ra da ierusalimidan ebraelebi 
gandevna.

XI saukunis qronikis Semqmne­
li leonti mroveli werda: „…da 
gamoჴdes amas Sina Jamni mraval­
ni. maSin nabuqodonosor mefeman 
warmostyuena ierusalemi, da mu­
niT otebulni uriani movides qa­
rTls, da moiTxoves mcxeTelTa 
mamasaxlisisagan queyana xarkiTa. 
misca da dasxna aragusa zeda, wy­
arosa, romelsa hqჳan zanavi. da 
romeli queyana aqunda maT xarki­
Ta, aw hqჳan xerk xarkisa misTჳs”.

vaxuSti batoniSvili (XVIII s.) 
amave movlenaze werda: „da mov­
idnen isev nabuqodonosoris mier 
devnili ebraelebi da daasaxla 
isini mcxeTis uxucesma xerkSi, 
aragvis CrdiloeT nawilSi“. ro­
gorc vxedavT, nabuqodonosoris 
periodis ebraelebze is wers: 
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Chronicles also speak of the exis-
tence of several waves of Jewish set-
tlers between the first century BC and 
the first century AD.

In the ancient Georgian historical 
monument “Conversion of Georgia 
to Christianity”, another version of 
the date of the appearance of Jews in 
Georgia is recorded – this is 169 BC. 
e., which coincides with the reign of 
the Seleucid king Antiochus IV (175-
163), whose policies led to the upris-
ing in Judea and the Maccabean wars.

Georgian legends associate the 
next wave of Jewish migration to 
Georgia with the capture of Jerusa-
lem by the Roman emperor Vespasian 
in 70. However, the first material evi-
dence that Jews lived on the territory 
of Georgia, namely in Mtskheta and 
Urbnisi, refers only to the first centu-
ries of our era.

As a result of archaeological ex-
cavations of the ancient necropolis 
of Samtavro in Mtskheta, the ancient 
capital of Georgia, carried out back 
in 1872 and in 1938, two tombstones 
with Hebrew inscriptions dated to 
the 4th-5th centuries of our era were 
found. One of these stones is now on 
display at the Museum of the Histo-
ry of Georgian Jews named after Da-

„isev movidnen“, rac miuTiTebs 
imaze, rom batoniSvilis mosaz­
rebiT, ebraelebi saqarTveloSi 
ufro adrec saxlobdnen.

matianeebi, aseve, iuwyebian 
ebrauli gadmosaxlebis ramden­
ime talRis Sesaxeb, rac Zv.w. pir­
veli saukunidan ax.w. pirveli 
saukunis periodebs moicavs.

ZvelqarTul istoriul Zegl­
Si „moqcevaჲ qarTlisaჲ“ dafiq­
sirebulia ebraelebis saqarTve­
loSi gaCenis TariRis kidev erTi 
varianti. es gaxlavT Zv.w. 169 
weli, rac emTxveva selevkidebis 
mefis antioqe IV-is (175-163 ww.) 
mmarTvelobis periods, romlis 
politikamac iudeaSi ajanyeba da 
makaveis omebi gamoiwvia.

qarTuli legendebis Tanax­
mad, ebraelebis saqarTveloSi 
gadmosaxlebis Semdegi talRa 
ukavSirdeba ax. w. 70 wels romae­
li imperatoris vespasianes mier 
ierusalimis aRebas.

miuxedavad amisa, pirveli ma­
terialuri wyaroebi, romle­
bic amtkiceben, rom ebraelebi 
cxovrobdnen saqarTvelos teri­
toriaze, konkretulad mcxeTasa 
da urbnisSi, miekuTvnebian ax.w. 
pirvel saukunes. mcxeTaSi, ker­
Zod ki, samTavroSi, 1872 da 1938 
wlebSi Catarebuli samarxebis 
arqeologiuri gaTxrebis Se­
degad, aRmoCenila ori safla­
vis qva ivriTuli damwerlobiT, 
romlebic TariRdeboda ax.w. IV-V 
saukuneebiT. am qvaTagan erT-er­
Ti daviT baazovis saxelobis 
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vid Baazov, and the second is in the 
storage of the National Museum of 
Georgia.

According to a legend, the Sve-
titskhoveli temple in Mtskheta, which 
until recently was the main cathedral 
of Georgia, was built on the site of 
the death of Sidonia, a Jewish woman 
who converted to Christianity, at the 
moment when her brother brought 
Christ’s tunic from the holy land. 
Hereby, the Jewish history of Geor-
gia is closely related to the country’s 
Christian traditions. This fact is often 
used to explain the historically com-
parative low level of antisemitism in 
Georgia.

According to Georgian historical 
tradition, Jews lived in almost every 
corner of the country. Many of them 
have been serfs since the 14th and 
15th centuries and belonged to pri-
vate owners, the crown or the church. 
There were also Jewish landowners. 
A significant part of the Jewish pop-
ulation of Georgia was engaged in 
small-scale (shipping) trade or hand-
icrafts, especially dyeing, wool yarn, 
shoemaking, and ceramics manufac-
turing were widespread. Jews were 
also locksmiths and blacksmiths. This 
activity was also to some extent con-
nected with trade, since the Jewish ar-

qarTvel ebraelTa istoriis 
muzeumSia gamofenili, meore ki, 
saqarTvelos erovnuli muzeumis 
sacavSi inaxeba.

legendis Tanaxmad, mcxeTis 
sveticxovlis taZari, romelic 
bolo dromde saqarTvelos mTa­
vari sakaTedro taZaria, aSenda 
qristianobaze moqceuli ebraeli 
qalis, sidonias, gardacvalebis 
adgilze. sidonia im dros garda­
icvala, rodesac misma Zmam wminda 
miwidan Camotanili qristes kvar­
Ti gadasca, man igi gulSi Caikra 
da ase ganuteva suli. 

qarTuli istoriuli tradici­
is Tanaxmad, ebraelebi cxov­
robdnen qveynis TiTqmis yvela 
kuTxeSi. XIV-XV saukunis Semdeg 
maTgan mravali ymebad iqcnen da 
ekuTvnodnen kerZo mflobelebs, 
eklesias an samefo ojaxs. 
iyvnen, aseve, miwaTmflobeli 
ebraelebic. saqarTveloSi myofi 
ebrauli mosaxleoba, ZiriTadad, 
wvrilmani vaWrobiT an xelosno­
biT iyo dakavebuli, gansakuTre­
biT gavrcelebuli iyo samRebro 
xeloba, matylis damuSaveba, me­
waReoba, keramikuli warmoeba. 
ebraelebi, aseve, muSaobdnen 
zeinklebad da mWedlebad. maTi 
saqmianoba umeteswilad daka­
vSirebuli iyo vaWrobasTanac, 
ramdenadac xelosani ebraelebi 
Tavadve yiddnen sakuTar nawarms. 
amasTan erTad, isini srulad ar 
wydebodnen miwaTmoqmedebas, gan­
sakuTrebiT aRmosavleT saqarT­
veloSi – TiTqmis yvelas hqonda 
sakuTari miwis nakveTi, romel­
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tisans themselves sold their products. 
But often at the same time they did 
not completely break away from agri-
culture, especially in Eastern Georgia 
– almost everyone had their own land 
plot for an orchard and a vineyard.

Georgian Jews are more integrat-
ed into the Georgian people than any 
other ethnic or national minority in 
Georgia. Israeli researcher Konstantin 
Lerner tends to analyze the phenom-
enon of Georgian Jewry as accultur-
ation without assimilation. It should 
be noted that the lexical influence of 
Hebrew is traced in the Georgian lan-
guage, which may also indicate a long 
cohabitation of non-Jewish Georgians 
with Jewish Georgians. So, the count-
ing of the days of the week in the 
Georgian language starts from Satur-
day – which is called “shabati”.   The 
community did not develop any sep-
arate language like Yiddish or Ladino, 
but spoke (and still speaks) Georgian. 
The use of language is a very import-
ant marker, since it is a valuable part 
of Georgian national identity with its 
alphabet being a part of the national 
heritage of the country. 

The self-name of Georgian Jews 
is either “ebraeli” or “kartveli ebrae-
li”. Historically, there were also other 

zec aSenebdnen xilis baRebsa da 
venaxebs.

batonymobis gauqmebis Sem­
deg, vaWrobis ganviTarebasa da 
XVIII-XIX saukuneebSi qalaqebis 
zrdasTan erTad, moxda ebrauli 
sazogadoebis gadasaxleba mcire 
lokaciebidan SedarebiT did 
centrebSi. am droisaTvis qarT­
veli ebraelebi ukve Seadgendnen 
qarTuli sazogadoebis ganuy­
ofel nawils. ruseTis imperiis 
SemadgenlobaSi Sesvlamde saqa­
rTveloSi, ZiriTadad, qarTveli 
ebraelebi cxovrobdnen.

saqarTveloSi mcxovreb sxva 
eTnikur jgufsa Tu umcireso­
basTan SedarebiT qarTveli 
ebraelebi yvelaze metad arian 
integrirebuli qarTul sazoga­
doebaSi. israeleli mkvlevari 
konstantin lerneri qarTveli 
ebraelebis fenomenis analizisas 
miuTiTebs maT akulturizaci­
aze asimilaciis gareSe. aRsan­
iSnavia isic, rom qarTul enaSi 
mravlad SeiniSneba ivriTis gav­
lenebi, rac metyvelebs qarTve­
li araebraelebisa da qarTveli 
ebraelebis xangrZliv Tanacx­
ovrebaze. magaliTad, kviris 
dReebis aTvla qarTul enaSi da­
kavSirebulia ebraul SabaTTan 
(romelic ebrauladac „SabaTad“ 
JRers), Tu kviris meramdene dRea 
SabaTidan – orSabaTi, samSabaTi, 
oTxSabaTi da a.S. Tavad qarTvel 
ebraelebs uwodeben an „ebraels“, 
an „qarTvel ebraels“. istori­
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names such as Uria, Yisraeli and Is-
raelishvili.

With the abolition of serfdom, the 
development of trade and the growth 
of cities in the 18th and 19th centu-
ries, there was a process of resettle-
ment of the Jewish population from 
small, declining locations to larger 
centers. 

By 1801, when Georgia was in-
corporated into the Russian Empire, 
Georgian Jews already constituted 
an integral part of Georgian society 
with their own niche as traders in the 
country’s economy and their unique 
culture and traditions. The incorpo-
ration of Georgia into the Russian 
Empire resulted in gradual arrival of 
Ashkenazi Jewry from other parts of 
the empire. Simultaneously, the Rus-
sian legislation restricting the rights of 
the Jews became applied to Georgian 
territory. 

Historically, the Caucasus is a con-
flict region. It is clear, however, that 
Georgian Jews successfully coexisted 
with local Georgian non-Jewish pop-
ulations for over 25 centuries. This 
doesn’t exclude that certain clashes 
and problems between Jews and non-
Jews have had a place in the history 
of Georgia. Nevertheless, at least ex-

ulad arsebobda sxva dasaxele­
bebic: „uria“, „israeli“ da „is­
raeliSvili“.

XIX saukuneSi, ruseTis impe­
riasTan mierTebis Semdeg saqa­
rTveloze imperiaSi arsebu­
li samarTlebrivi SezRudvebi 
gavrcelda. igive periodi iqca 
aSqenazi ebraelebis ruseTis im­
periidan saqarTveloSi gadmosax­
lebis sawyisad.

1801 wlisTvis, rodesac saqa­
rTvelo ruseTis imperiis Semad­
genlobaSi Sevida, qarTveli 
ebraelebi ukve Seadgendnen qar­
Tuli sazogadoebis ganuyofel 
nawils. rogorc vaWrebs, maT 
TavianTi adgili ekavaT qveynis 
ekonomikasa da sazogadoebaSi – 
TavianTi unikaluri kulturiTa 
da tradiciebiT. saqarTvelos 
ruseTis imperiasTan SeerTebam 
gamoiwvia imperiis sxva kuTxee­
bidan aSqenazi ebraelebis Tan­
daTanobiT Camosvla. paralelu­
rad, ruseTis kanonmdebloba, 
romelic zRudavda ebraelTa 
uflebebs, saqarTvelos terito­
riazec gavrcelda. 

istoriulad, kavkasia kon­
fliqturi regionia. Tumca, cxa­
dia, rom qarTveli ebraelebi 
warmatebiT Tanaarsebobdnen ad­
gilobriv qarTul araebraul 
mosaxleobasTan 25 saukuneze 
meti xnis ganmavlobaSi. es ar ga­
moricxavs imas, rom saqarTve­
los istoriaSi ebraelebsa da 
araebraelebs Soris garkveuli 
Setakebebi da uTanxmoebebi ar 
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isting Georgian literature points that 
Georgian Jews and Georgian non-
Jews had a long history of comfort-
able living together. 

The 20th century was the time 
of the gradual spread of Zionism in 
Georgia, as well as the period when 
attempts were made in Soviet Geor-
gia to collectivize and unite local Jews 
into collective farms.

According to Altshuler (2012), 
in the 1950s 29% of the synagogues 
which remained open in the Sovi-
et Union were in Georgia (26 of 90), 
while only 2.3% of the Soviet Union’s 
Jewish population lived in that repub-
lic. This illustrates, on one hand, the 
low level of secularization in Geor-
gian Jewish society, and, on the other 
hand, the lighter approach of local So-
viet authorities to the religious prac-
tices in Georgia. Nevertheless, the 
cases of persecutions of prominent 
Jewish figures are known, such as the 
arrest of Tskhinvali rabbis in 1930s as 
well as the persecutions of prominent 
Jewish intellectuals and the director 
of the Historical and Ethnographical 
Museum of the Jews of Georgia over 
the Zionism charges in the 1950s.

During World War II Georgian SSR 
served as an important anchor point 

xdeboda, Tumca am sakiTxze arse­
buli qarTuli literatura miu­
TiTebs, rom qarTvel ebraelebsa 
da qarTvel araebraelebs erTad 
harmoniuli Tanacxovrebis xan­
grZlivi istoria aqvT.

XX saukune – esaa saqarTve­
loSi sionizmis TandaTanobiTi 
gavrcelebis periodi. am drois 
sabWoTa saqarTveloSi xdeboda 
adgilobrivi ebraelebis kolme­
urneobebSi gaerTianebis mcde­
lobebi. swored am procesis 
Sedegad warmoiSva ebrauli kol­
meurneoba „wiTeli gora“. is mde­
bareobda kaxeTSi, saqarTvelos 
aRmosavleT nawilSi da man 1970-
ian wlebamde iarseba. 

altSuleris (2012) mixedviT, 
1950-ian wlebSi sabWoTa kavSirSi 
gaxsnili sinagogebis 29% saqa­
rTveloze modioda (26 sinagoga 
– 90-idan), xolo sabWoTa kavSiris 
ebraeli mosaxleobis mxolod 
2,3% cxovrobda am respublika­
Si. es asaxavs, erTi mxriv, saqa­
rTvelos ebraul sazogadoebaSi 
sekularizaciis dabal dones da, 
meore mxriv, adgilobrivi sabWo­
Ta xelisuflebis msubuq mid­
gomas saqarTveloSi religiuri 
praqtikisadmi. miuxedavad amisa, 
cnobilia gamoCenili ebraeli 
moRvaweebis devnis SemTxvevebi, 
rogoricaa 1930-ian wlebSi cx­
invalis rabinebis dapatimreba, 
aseve, gamoCenili ebraeli in­
teleqtualebisa da saqarTvelos 
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in the evacuation of civilian popula-
tion from Nazi-occupied North Cau-
casus and Crimea and a place for 
temporary relocation of the refugees 
from other parts of the USSR. Orga-
nized evacuation from Crimea and 
North Caucasus was ongoing through 
the Georgian SSR, with some of the 
evacuated being temporarily located 
in the republic. 

In the same period, a non-orga-
nized wave of refugees came to Geor-
gia through the Caucasian mountains. 
This influx of population, a consider-
able part of which constituted Ashke-
nazi Jewry from the European part of 
the USSR, including large cities, dis-
torted the usual way of life in Soviet 
Georgia and, most probably, brought 
modernization tendencies and facil-
itated building of new connections 
and relations in local communities.

Soviet time was the period of 
large-scale Socialist construction in 
Soviet Georgia. With the new ideol-
ogy and, especially during the first 
years of the USSR, romanticizing of 
the “new order” and enthusiasm for 
the creation of a “new Soviet person”, 
collectivization and industrialization 
processes take place in the country. 
With the construction of factories and 
building of new housing estates, the 

ebraelTa istoriul-eTnografi­
uli muzeumis direqtoris dev­
na sionizmis braldebiT 1950-ian 
wlebSi. 

meore msoflio omis dros 
saqarTvelos respublika iyo 
mniSvnelovani adgili, sadac 
nacistebis mier okupirebul 
CrdiloeT kavkasiidan da yirim­
idan Camosuli mSvidobiani mo­
saxleoba afarebda Tavs. igi, 
aseve, droebiTi TavSesafari iyo 
ssrk-is sxva respublikebidan 
devnili ltolvilebisTvis. wi­
naswari saarqivo kvleva aCvenebs, 
rom yirimidan da CrdiloeT ka­
vkasiidan organizebuli evakua­
cia saqarTvelos ssr-is gavliT 
mimdinareobda da evakuire­
bulebis nawili droebiT Cerde­
boda respublikaSi. 

amave periodSi kavkasiis 
mTebis gavliT saqarTvelo­
Si devnilTa araorganizebuli 
talRa Semovida. mosaxleobis am 
nakadma, romlis mniSvnelovan 
nawils Seadgenda ssrk-is evro­
puli nawilidan, maT Soris didi 
qalaqebidan wamosuli aSqenazi 
ebraelebi, Secvala sabWoTa 
saqarTveloSi Cveuli cxovrebis 
wesi, savaraudod, modernizaci­
is tendenciebic Semoitana da 
xeli Seuwyo saqarTveloSi adg­
ilobriv sazogadoebebTan axali 
kavSirebisa da urTierTobebis 
damyarebas. 

sabWoTa dro sabWoTa saqa­
rTveloSi farTomasStabiani so­
cialisturi mSeneblobis perio­
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population influx from various parts 
of the USSR to Georgia takes place.

dia. qveyanaSi koleqtivizaciisa 
da industrializaciis procese­
bi axali ideologiiTa da, gansa­
kuTrebiT, ssrk-is pirvel wlebSi, 
„axali wesrigis“ romantizebi­

Ta da „axali sabWoTa 
pirovnebis“ Seqmnis 
enTuziazmiT mimdin­
areobs. qarxnebisa da 
axali sacxovrebeli 
ubnebis aSenebiT saq­
arTveloSi xdeba mo­
saxleobis Semodineba 
sabWoTa kavSiris sxva­
dasxva qveynidan. 

1 1944 wlis oficialuri dokumentebi saqarTveloSi mcxovrebi um­
ciresobebis gadasaxlebis Taobaze. 20 noemberi 2020, anton vaWariZe [Official 
documents from 1944 regarding the deportation of minorities living in Georgia. 20 november 
2020, Anton Vacharidze] https://idfi.ge/ge/official_documents_of_1944_on_the_deportation_
of_minorities_living_in_southern_georgia 

Endnotes/ sqolio

Entrance gate to the currently open for visitors synagogue, Akhaltsikhe.
vizitorTaTvis moqmedi sinagogis Sesasvleli WiSkari, axalcixe.
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NEW ECONOMIC POLICY 
(NEP) AND EARLY SOVIET 
NATIONALITIES POLICY 
VIS A VIS ETHNIC AND 

RELIGIOUS MINORITIES 
IN SOVIET GEORGIA

Early Soviet time, and especially 
the 1920s was characterized by the 
process of development of Soviet state 
structures and the development of the 
ruling party’s ideology regarding the 
national and ethnic issues. The Sovi-
et Union was a multinational country 
from its very birth, and the authorities 
were supposed to develop a successful 
nationalities policy to keep the country 
together and in accordance with the 
line of Marxism-Leninism which was 
the base of the party’s ideology.

Yuri Slezkine in his article “The 
USSR as a Communal Apartment, or 
How The Socialist State Promoted Eth-
nic Particularism” speaks about how 
Soviet new national politics was born 
in the Soviet Union. According to him, 
Lenin’s acceptance of the reality of na-
tions and “national rights” was one of 
the most uncompromising position he 
ever took1.

The korenization policy of the 
1920s was an important period of the 
early Soviet nationalities policy. This 
policy was based on the idea of inte-

ახალი ეკონომიკური 
პოლიტიკა (NEP) და 
ადრეული საბჭოთა 

ეროვნებების პოლიტიკა 
საბჭოთა საქართველოში 
ეთნიკურ და რელიგიურ 

უმცირესობებთან 
მიმართებაში

adreuli sabWoTa dro, gan­
sakuTrebiT ki 1920-iani wlebi, 
erovnul da eTnikur sakiTx­
ebTan dakavSirebiT sabWoTa 
saxelmwifo struqturebisa da 
mmarTveli partiis ideologi­
is ganviTarebiT xasiaTdeboda. 
sabWoTa kavSiri Seqmnis dRidan 
mravalerovan qveyanas warmoad­
genda, Sesabamisad, xelisuflebas 
unda SeemuSavebina warmatebuli 
erovnuli politika, raTa Seen­
arCunebina qveyana marqsizm-le­
ninizmTan SesabamisobaSi, ro­
melic partiis ideologiur 
safuZvels warmoadgenda.

iuri slezkini Tavis statia­
Si – „ssrk, rogorc komunaluri 
bina, an rogor Seuwyo social­
isturma saxelmwifom xeli eTni­
kur partikularizms“ – saubrobs 
imaze, Tu rogor daibada sabWo­
Ta kavSirSi axali nacionaluri 
politika. avtoris mixedviT, le­
ninis mier erebis realobisa da 
„erovnuli uflebebis“ gaazreba 
da miReba yvelaze ukompromiso 
pozicia iyo, rac ki mas odesme 
daukavebia.1

ebrauli kolmeurneobebi ss­
rk-is sxvadasxva kuTxeSi 1920-iani 
wlebis korenizaciis politikis 
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gration of non-Russian nationalities 
into the government of particular So-
viet republics. This was a period when 
nations and national minorities of the 
republics were promoted to admin-
istrative government with the goal of 
growing communist cadres. In partic-
ular, the national policy course of the 
korenization period was aimed at the 
inclusion of ethnic minorities in the 
large Soviet economy2.

In many areas of the USSR Jews 
were involved in illegal trade and shad-
ow economy as private trade was seen 
as illegal activity in the Soviet Union. 
The period of the New Economic Pol-
icy (NEP) was somewhat favorable for 
some of the private trading enterprises 
but as this policy was going to its end, 
the restrictions got harsher.

The beginning of this process was 
laid at the 12th Congress of the Com-
munist Party in 19233. As Jonathan 
Denkel Chen in his book, “Cultivation 
of the Red Earth” often analyzes and 
uses the policy of indigenization to ex-
plain the context of various issues, for 
example, partial indigenization began 
in 1923 and the goal was to transform 
ethnic minorities, especially those who 
lived in the border regions, to that they 
would be subordinated to the common 
Russian policy.

However, as Denkel Chen points 

kvaldakval Seiqmna. es politika 
efuZneboda ararus erovnebaTa 
calkeuli sabWoTa respubli­
kebis mTavrobebSi integraciis 
ideas. es iyo periodi, rodesac 
respublikebis erebi da erovnu­
li umciresobebi dawinaurdnen 
administraciul mmarTveloba­
Si, rac komunisturi kadrebis 
gazrdis mizniT xdeboda. mon­
oeTnikuri, maT Soris ebrauli, 
kolmeurneobebis idea, aseve, mom­
dinareobda korenizaciis idee­
bidan.2

sabWoTa kavSiris bevr qve­
yanaSi ebraelebi aralegalur 
vaWrobas eweodnen da Crdilo­
van ekonomikas miekuTvnebodnen, 
vinaidan kerZo vaWroba aralega­
lur saqmianobad miiCneoda sabWo­
Ta kavSirSi. axali ekonomikuri 
politikis periodi umeteswilad 
xelsayreli aRmoCnda zogierTi 
kerZo savaWro sawarmosTvis, ma­
gram, ramdenadac es politika da­
sasruls uaxlovdeboda, SezRud­
vebi gamkacrda.

am process safuZveli Caeyara 
1923 wels komunisturi partiis 
me-12 yrilobaze.3 jonaTan de­
kel-xeni Tavis wignSi `wiTeli 
miwis damuSaveba~ xSirad aanali­
zebs korenizaciis politikas da 
iyenebs mas sxvadasxva sakiTxis 
konteqstis asaxsnelad. magaliT­
ad, naSromis mixedviT, nawilo­
brivi korenizacia 1923 wlidan 
daiwyo, romlis mizani iyo, eTni­
kuri umciresobebis, gansakuTre­
biT ki sazRvrispira regionebSi 
mcxovrebTa ise gardaqmna, rom 
saerTo rusul politikas daqve­
mdebarebodnen. 
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out, in the late 1930s, this direction 
of politics had problems, on the one 
hand, Stalin, who was in favor of the 
assimilation of the Jewish nation, and 
on the other hand, Mikhail Kalinin, 
who supported the anti-assimilation 
policy, in the end, Stalin’s idea won, 
and in 1936-1937, the Koreanization 
policy was abandoned.

The leadership of the Soviet Union 
decided to support the ethnic minori-
ties and to promote the development 
of language and culture in specific na-
tional territories. In addition, the issue 
of education had to be resolved – as, 
according to the Soviet policy of time, 
everyone was supposed to learn how 
to read and write, – and economic pol-
icy control was relatively relaxed, trade 
and private ownership were allowed4.

During the period of NEP, as Slez-
kine suggests, the Soviet Union took a 
completely different direction of poli-
tics of nationalities from the Russian 
Empire. Nevertheless, according to 
Slezkine, “truly father” of nationali-
ty politics was Stalin who was leading 
,,Great transformation’’ 1928-1932 
Soviet state financed historic national 
projects such that no other state has 
ever done before5. 

The Soviet authorities began to ac-
cept ethnic minorities in high positions 
and to incorporate them to some ex-

TumcaRa, rogorc dekel-xeni 
aRniSnavs, 30-iani wlebis bolos 
politikis am mimarTulebas prob­
lemebi gauCnda. erTi mxriv, iyo 
stalini, romelic ebraeli eris 
asimilaciis momxre iyo, xolo, 
meore mxriv, mixeil kalinini, ro­
melic antiasimilaciur politi­
kas uWerda mxars. saboloo jamSi, 
stalinis ideam gaimarjva da 1936-
1937 wlebSi korenizaciis poli­
tika gauqmda.

sabWoTa kavSiris xelmZRvane­
lobam gadawyvita mxari daeWiraT 
eTnikuri umciresobebisTvis da 
xeli SeewyoT enisa da kulturis 
ganviTarebisTvis konkretul na­
cionalur teritoriebze. garda 
amisa, ganaTlebis sakiTxic unda 
mogvarebuliyo, imdroindeli 
sabWoTa politikis mixedviT, yve­
las unda scodnoda wera-kiTxva, 
aseve SedarebiT Serbilda ekono­
mikuri politikis kontroli, 
daiSva vaWroba da kerZo mflobe­
loba.4

axali ekonomikuri poli­
tikis dros, rogorc slezki­
ni varaudobs, sabWoTa kavSirma 
ruseTis imperiisgan sruliad 
gansxvavebuli ervnuli politika 
daisaxa. Tumca is, aseve, aRniSnavs, 
rom erovnuli politikis namdvi­
li „mama“ stalini iyo, romelic 
xelmZRvanelobda `didi trans­
formaciis~ politikas 1928-1932 
wlebSi. sabWoTa saxelmwifo afi­
nansebda istoriul nacionalur 
proeqtebs, rac manamde arc erT 
sxva saxelmwifos ar gaukeTebia5.

sabWoTa xelisuflebam daiwyo 
eTnikuri umciresobebis maRal 
Tanamdebobebze daniSvna da maTi 



32

tent in the decision-making process. 
After adopting a new economic policy 
(NEP), the Soviet authorities of Georgia 
started to encourage small businesses. 
It was during this period that Georgian 
Jews resumed their work and sold ko-
sher products through Jewish cooper-
atives, for some time they were closed 
on Saturdays6.

The Soviet Georgian policy towards 
Jews was determined and influenced 
by the processes taking place in the 
center of the USSR (Moscow). The 
Communist Party saw the need to 
have people of all nationalities among 
its supporters. This was still the peri-
od from 1917-21 when in the Sovi-
et Union, apart from the Communist 
Bolshevik Party, there were various 
left-wing parties that had their sup-
porters7. The Communist Party actively 
worked in order to gain more followers 
from Jewish community and to make 
the Bolshevik party more popular in 
Jewish community.

Since every republic included in the 
Soviet Union had its own communist 
party branch, which actually repre-
sented a regional section, it was neces-
sary to create a Jewish section (the so-
called Evsection), which would work 
specifically on the issue of this nation8.

Such big transformations, which 
accompanied korenization and in par-

umeteswilad gadawyvetilebis 
miRebis procesSi CarTva. saqa­
rTvelos sabWoTa avtoriteteb­
ma axali ekonomikuri politikis 
miRebis Semdeg daiwyes mcire bi­
znesebis waxalisebac. swored am 
periodSi qarTvelma ebraeleb­
ma ganaaxles muSaoba da ebrau­
li kooperativebis saSualebiT 
qoSeris produqciis gayidva. 
raRac periodi kooperativebi Sa­
baTobiT isvenebdnen.6

ebraelebze mimarTuli sab­
WoTa qarTuli politika gan­
pirobebuli iyo da zegavlenas 
ganicdida centrSi (moskovSi) 
mimdinare procesebisgan. komu­
nisturi partia xedavda, rom mas 
sWirdeboda sakuTari mxardam­
Werebis rigSi yvela erovnebis 
xalxi hyoloda. es jer kidev is 
periodia, rodesac sabWoTa kav­
SirSi, garda komunisturi bol­
Sevikuri partiisa, 1917-1921 
wlebSi arsebobs sxva memarcxene 
partiebic, romelTac hyavT Ta­
vianTi momxreebi.7 komunisturi 
partia aqtiurad muSaobda, raTa 
meti momxre moezida ebraelebis 
saxiT da bolSevikuri partia 
ufro popularuli gamxdariyo 
ebraul sazogadoebaSi.

vinaidan sabWoTa kavSirSi 
Semaval yvela saxelmwifos hya­
vda sakuTari komunisturi par­
tia, romelic, sinamdvileSi, 
centraluri partiis regionul 
ganyofilebas warmoadgenda, ko­
munisturi partiis SigniT saWiro 
gaxda ebrauli seqciis Seqmnac (e.w 
„evseqcia“), romelic konkretu­
lad am eris sakiTxze imuSavebda.8

aseTi didi gardaqmnebi, rac 
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ticular the new economic policy of the 
Soviet Union, would obviously cause 
big problems, which in turn were 
caused by the desire of the then Soviet 
authorities, especially Stalin, to quick-
ly transform the Soviet Union into a 
self-sufficient state.

The national policy of korenization 
also contributed to the greater involve-
ment of ethnic minorities in the activi-
ties of the state and other institutions, 
in addition to increasing access to edu-
cation, which also led to the transition 
of ethnic minorities to a better socio-
economic level.

As Slezkine points out, Stalin pro-
moted national politics during the 
Great national transformation, but 
Stalin also adopted the “Great Re-
treat” policy in the mid-1930s, which 
reduced the “paces of national political 
development” and it turned into other 
type ethnic politics during World War 
II, when it was necessary to explain 
that nationality stood before class9.

korenizaciisa da, kerZod ki, 
sabWoTa kavSiris axal ekonomikur 
politikas axlda, cxadia, gamoi­
wvevda did problemebs, rac, Ta­
vis mxriv, ganpirobebuli iyo ma­
Sindeli sabWoTa avtoritetebis, 
gansakuTrebiT stalinis survil­
iT, raTa swrafad moexdina sabWo­
Ta kavSiris TviTkmar saxelmwi­
fod gardaqmna. 

korenizaciis erovnulma po­
litikam, aseve, xeli Seuwyo eT­
nikuri umciresobebis met Car­
Tulobas saxelmwifo Tu sxva 
institutebis saqmianobaSi. garda 
amisa, ganaTlebis xelmisawvdo­
mobac gaizarda, ramac eTnikuri 
umciresobebis socialur-ekono­
mikuri dawinaureba gamoiwvia. 

rogorc slezkini aRniSnavs, 
stalinma xeli Seuwyo erovne­
bebze mimarTul politikas di­
di erovnuli transformaciis 
dros, magram aseve stalinma 30-
iani wlebis Sua xanebSi gaatara 
„didi Semobrunebis“ politikac, 
romelmac Seamcira „erovnuli 
politikis ganviTarebis tempe­
bi“ da didi samamulo omis dros 
igi gadaizarda sxva formis eTni­
kur politikaSi, rodesac saWiro 
gaxda imis axsna, rom klasze win 
erovnuli kuTvnileba iyo.9
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Endnotes/ sqolio

Roof decoration of the small synagogue in Akhaltsikhe – the building which was damaged during the 
Soviet period and the immediate aftermath and is still not renovated.
axalcixis mcire sinagogis saxuravis morTuloba – Senoba, romelic sabWoTa period-
Si da Semdgom periodSi dazianda da dRemde ar  garemontebula.
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THE REALMS OF 
MEMORY: NEIGHBORLY 

LIFE IN CURRENT 
RECOLLECTIONS

During the field research phase, the 
research team has visited several loca-
tions in western and south-west Geor-
gia, including Batumi, Adjara region, 
and Akhaltsikhe, Samtskhe-Javakhe-
ti region. The locations were chosen 
according to its history and historical 
population. In both regions Muslim 
and Jewish communities coexisted 
throughout history. Historically, Jews 
and Muslims were living peacefully in 
various regions of Georgia. Neverthe-
less, during the period of the Soviet 
Union, following its politics towards 
religion and nationalities, the overall 
picture has changed. 

During World War 2 and immedi-
ately after it, following the decision 
of Stalin and Beria, the Turk-Meskhe-
tian (Muslim community) popula-
tion was resettled from the region 
of Samtskhe-Javakheti to the central 
Asian Soviet republics. Thousands 
of Muslims left Georgia, and after 
that population balance changed in 
the region. Since then, mostly Geor-
gians, Armenians and Jews lived in 
Samtskhe-Javakheti. Another period 
when the population balance changed 
again was after the 1970ies, when the 
first large wave of Aliyah (the process 

მეხსიერების 
სფეროები: მეზობლური 

ცხოვრება მიმდინარე 
მოგონებებში

savele kvlevis etapze mkv­
levarTa jgufi ewvia ramden­
ime lokacias dasavleT da samx­
reT-dasavleT saqarTveloSi, maT 
Soris baTums, aWaris regionsa 
da axalcixes – samcxe-javaxeTis 
regionSi. adgilebi SeirCa maTi 
istoriisa da iq istoriulad mcx­
ovrebi mosaxleobis mixedviT. 
aRniSnul regionebSi muslimebsa 
da ebraelebs mSvidobiani Tanaar­
sebobis xangrZlivi istoria aqvT 
da es mxolod am ori regionisT­
vis araa damaxasiaTebeli. miuxe­
davad amisa, sabWoTa kavSiris pe­
riodSi, religiisa da erovnebis 
mimarT imdroindeli xelisu­
flebis politikam saerTo sura­
Ti Secvala.

meore msoflio omis dros da 
omis Semdeg stalinisa da berias 
gadawyvetilebiT, samcxe-javaxe­
Tis regionidan Turqul-mesxuri 
mosaxleoba centraluri aziis 
sabWoTa respublikebSi gadaas­
axles. saqarTvelo aTasobiT 
muslimma datova da mas Semdeg 
regionSi mosaxleobis Semadgen­
loba Seicvala – samcxe-javaxeT­
Si, ZiriTadad qarTvelebi, somx­
ebi da ebraelebi cxovrobdnen. 
1970-iani wlebis Semdeg kidev 
erTma movlenam Secvala mosaxle­
obis balansi qveyanaSi, rodesac 
ssrk-Si daiwyo alias (ebraeli 
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of moving to Israel by the Jewish pop-
ulation) started in the USSR. Today, 
Georgians and Armenians mostly live 
in the region of Samtskhe-Javakhe-
ti and in Akhaltsikhe. Akhaltsikhe is a 
bordering city to Turkey. 

RECOLLECTIONS ABOUT 
JEWS AND MUSLIMS

During the field research phase, 
the research team has collected a 
number of interviews with locals of 
various ethnic and religious back-
grounds. The research team was trying 
to find out what kind of memories still 
exist in the society regarding their for-
mer Jewish and Muslim neighbors. The 
interviews with the people who could 
potentially remember the Soviet peri-
od took place in various locations – in 
the streets, neighborhoods and in the 
local markets, as well as in synagogues 
and mosques. 

Ethnic Armenians who now popu-
late the former Jewish district of Akha-
ltsikhe warmly recall their former Jew-
ish neighbors. They also mentioned 
that there are still a lot of houses in 
the district which continue belonging 
to Jewish families. These people, who 
left for Israel in the 1970s and 1990s, 
according to our interlocutors, are vis-
iting their childhood houses several 
times a year. 

mosaxleobis israelSi migraci­
is procesi) pirveli didi talRa. 
dRes, ZiriTadad, samcxe-javax­
eTis regionsa da axalcixeSi qa­
rTvelebi da somxebi cxovroben. 
axalcixe TurqeTTan mosazRvre 
qalaqia.

mogonebebi ebraelebisa 
da muslimebis Sesaxeb

savele kvlevis etapze mkvle­
varTa jgufma Seagrova araerTi 
interviu sxvadasxva eTnikuri da 
religiuri warmomavlobis adgi­
lobrivebTan. mkvlevarTa jgufi 
cdilobda gaerkvia, Tu rogori 
mogonebebi rCeba sazogadoebaSi 
maT ebrael da muslim yofil me­
zoblebTan mimarTebaSi. intervi­
uebi im adamianebTan, romlebsac 
potenciurad SeeZloT sabWoTa 
periodis gaxseneba, Catarda sxva­
dasxva adgilas – quCebSi, ubnebsa 
Tu adgilobriv bazrebze, aseve, 
sinagogebsa da meCeTebSi.

eTnikuri somxebi, romlebic 
axla dasaxlebulni arian axal­
cixis yofil ebraul raionSi, 
Tbilad ixseneben warsulSi Ta­
vianT ebrael mezoblebs. isini 
aseve aRniSnavdnen, rom raion­
Si jer kidev bevri saxlia, ro­
melic kvlavac ebraul ojaxebs 
ekuTvniT. 1970-1990-ian wlebSi 
israelSi wasuli es adamianebi, 
Cveni Tanamosaubreebis TqmiT, 
bavSvobis saxlebs weliwadSi ram­
denjerme stumroben.
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INTERVIEW VII
Respondent: Are you Georgian?

Interviewer: Well, have you lived 
in Akhaltsikhe for a long time? Or at 
all?

Respondent: We are from Meskhi 
Akhaltsk, but we understand Armenian 
and Russian.

Interviewer: Do you remember 
the Jews? Did you have Jewish neigh-
bors or did they live there?

Respondent: “Kaneshna”, all Jews 
lived there, Georgia is such a “strana”, 
there are all nationalities, there are Ar-
menians, Yerevanites, Russians, Geor-
gians, they are very good people.

Interviewer: Are you Armenian?

Respondent: Yes, I am Armenian, 
my grandmother is Georgian.

Interviewer: Do you remember 
what the Jews were busy with, that is-
sue is very interesting for us.

Respondent: There were many 
Jews. They had shops.

Interviewer: Are there any stores 
left?

Respondent: There are two fami-
lies left here, but no shops. 

Georgians also often recall their 

interviu VII
respondenti: qarTvelebi xa­

rT?

interviueri: aba ra, Tqven 
didi xania cxovrobT axalcixeSi? 
Tu sul?

respondenti: Cven mesxi axal­
ciski varT, magram somxuri, ru­
suli gvesmis.

interviueri: Tqven gaxsovT 
ebraelebi? mezoblebi gyavdaT 
ebraelebi Tu iqiT cxovrobdnen?

respondenti: „kaneSna“, Cvens 
iqiT cxovrobdnen sul ebraele­
bi, saqarTvelo iseTi „strana“ 
aris, iq yvela erovnebaa, arian 
somxebi, erevnelebi, rusebi, qa­
rTvelebi, Zalian kargi xalxia.

interviueri: Tqven somexi 
xarT?

respondenti: diax, somexi var, 
bebia qarTvelia.

interviueri: xom ar gaxsovT, 
ebraelebi riTi iyvnen dakave­
bulebi, CvenTvis Zalian saint­
eresoa eg sakiTxi.

respondenti: ebraelebi bevri 
cxovrobda, maRaziebi hqondaT.

interviueri: darCa maRaziebi?

respondenti: darCa aq ori 
ojaxia, magram maRazia ara.

qarTvelebi interviuebSi xSi­
rad ixseneben ebrael mezobleb­
sac. rogorc wesi, maTi mogonebebi 
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Jewish neighbors in their interviews. 
Usually their memories are very posi-
tive. We often hear that they were liv-
ing calmly and peacefully, that Jewish 
community was very important for the 
city’s economy and that they still have 
touch with their Jewish friends – who, 
in most cases, now live in Israel.

INTERVIEW II
Interviewer: Do you remember 

that period when Jews lived here?

Respondent: How can I not re-
member, I also had a classmate

Interviewer: Really? What was his 
last name?

Respondent: It was Manasheri
shvili.

Interviewer: Oooh...

Respondent: Now, just now, you 
see, when you came in, if you enter 
the bridge on the right and if you turn 
right, if you enter directly, this area is 
still called the Jewish district.

Interviewer: Is it still called that?

Respondent: Even now, we call it 
that, that is, the old people, who we 
live in, it is the Jewish district, we still 
call it the Jewish district.

Interviewer: How much was it? 
What were they busy with? What were 
they doing?

Zalian dadebiTia. xSirad gvesmis, 
rom isini mSvidad da keTilme­
zoblurad cxovrobdnen, rom 
ebrauli Temi Zalian mniSvnelo­
vani iyo qalaqis ekonomikisTvis 
da, rom maT jer kidev aqvT urT­
ierToba israelSi mcxovreb ebra­
el megobrebTan.

interviu II
interviueri: Tqven xom ar 

gaxsovT aq ebraelebi rom cxov­
robdnen is periodi?

respondenti: rogor ar max­
sovs, klaselic myavda.

interviueri: marTla? ra gva­
ris iyo?

respondenti: manaSeriSvili 
iyo.

interviueri: oooh...

respondenti: axlac, ai, exlac 
naxeT, Tqven rom SemoxvediT, mar­
jvniv xidSi rom SemoxvediT da 
marjvniv rom gauxvieT, pirdapir 
rom Semodixar, dRemde am ubans 
ebraelebis ubans eZaxian.

interviueri: axlac ase eZax­
ian?

respondenti: axlac ase vu­
ZaxiT, anu Zveli xalxi vinc 
vcxovrobT dRemde ebraelebis 
ubania ega, dRemde ebraelebis 
ubans veZaxiT.

interviueri: ui, ramxela iyo. 
riTi iyvnen dakavebulebi? ras 
akeTebdnen?
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Respondent: Jews? None of them 
physically worked, trading, as usual, 
“speculators” were called that then, 
they were called that during the com-
munist era.

One and more interesting topic is 
the issue of Muslim memory both with-
in the Georgian and Armenian com-
munity. Their memory about Muslims 
who used to live in the region seems to 
be “deleted”, vanished. When asked a 
question “Do you remember anything 
about Muslims who used to live here, 
stories from childhood or anything”, 
the most common answer in the region 
of Samtskhe-Javakheti was: “Which 
Muslims? Muslims never lived here”. It 
should also be mentioned that during 
the part of the interview when the 
question regarding the Muslim popu-
lation was asked, often hidden aggres-
sion was sensible from respondents, 
especially from the interlocutors of the 
ethnic Armenian background.

Ethnic Armenians in Georgia have 
strong cultural and religious identity, 
including in the region of Akhaltsikhe. 
They also observe the general political 
agenda of the state of Armenia regard-
ing the national and religious issues, 
which is based on juxtaposing Arme-
nia to Turkey and Azerbaijan. Based 
on this, it could be assumed that these 
geopolitical issues make Armenian re-
spondents hide their memory or some 

respondenti: ebraelebi? fi­
zikurad arc erTi ar muSaob­
da, vaWroba, rogorc yovelT­
vis, „spekuliantebi“. maSin egre 
eZaxdnen, komunistebis dros egre 
eZaxdnen.

erT-erTi saintereso Temaa 
muslimuri mexsierebis sakiTxi, 
rogorc qarTul, aseve somx­
ur TemSi. maTi mexsiereba mus­
limebze, romlebic adre cxov­
robdnen regionSi, rogorc Cans, 
„waSlilia“, gamqralia. kiTxvaze 
„gaxsovT rame aq mcxovreb mus­
limebze, bavSvobis istoria Tu 
sxva“, samcxe-javaxeTis region­
Si yvelaze gavrcelebuli pasuxi 
iyo: „romeli muslimebi? muslime­
bi aq arasodes cxovrobdnen’’. 
aqve unda aRiniSnos, rom inter­
vius im nawilSi, rodesac kiTx­
va muslim mosaxleobas exeboda, 
xSirad faruli agresia igrZno­
boda respondentebis mxridan, 
gansakuTrebiT eTnikurad somxu­
ri warmomavlobis Tanamosaubre­
ebisgan.

eTnikur somxebs saqarTve­
loSi Zlieri kulturuli da 
religiuri identoba aqvT, maT 
Soris axalcixis regionSi. isi­
ni, aseve, akvirdebian somxeTis 
saxelmwifos zogad politikur 
dRis wesrigs erovnul da re­
ligiur sakiTxebTan dakavSire­
biT, romelic emyareba somxeTis 
TurqeTTan da azerbaijanTan is­
toriulad Camoyalibebul damok­
idebulebas. aqedan gamomdinare, 
SeiZleba vivaraudoT, rom aR­
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information related to Muslims in the 
same city, or their memory becomes 
repressed by the current political 
agenda, resulting in the lacunas, when 
it goes about the “uncomfortable” 
memory. 

Another historical fact and rea-
son why ethnic Armenians from the 
Samtskhe-Javakheti feel uncomfort-
able with the Muslim topic during in-
terviews could be related with the lo-
cal history, and namely with Turkish 
genocide against ethnic Armenians 
during begining of the 20th century. 
This was the period when the Arme-
nian population of nowadays Turkey 
tried to find a shelter in the neighbor-
ing countries. Many ethnic Armenians 
found a refuge in Georgia during that 
period. Hereby, the majority of Arme-
nians in Akhaltsike are descendants of 
those who came to these territories 
escaping Turkish genocide. It could be 
assumed that communicative mem-
ory1 regarding the Muslim neighbors 
is strongly repressed in their memo-
ry, and this could create the hidden 
aggression which the research team 
could feel when mentioning Muslims 
during the interview. 

As it was mentioned above, the 
Turk-Meskhetian population was re-
settled from Samtskhe-Javakheti in the 
1940ies, and later on, in the 1970ies, 
the Jewish population started to leave 

niSnuli geopolitikuri sa­
kiTxebi somex respondentebs 
aiZulebs damalon TavianTi 
mexsiereba an garkveuli in­
formacia, romelic dakavSire­
bulia imave qalaqSi muslimTa 
cxovrebasTan, an SesaZloa maTi 
mexsiereba represirebulia mim­
dinare politikuri dRis wesri­
giT, rac warmoqmnis garkveul 
bzarebs, rodesac saqme «arasa­
siamovno» mexsierebas exeba.

arsebobs kidev erTi istori­
uli faqti, romelic SesaZloa 
dasaxeldes imis mizezad, Tu ra­
tom grZnobdnen Tavs uxerxu­
lad samcxe-javaxeTis eTnikuri 
somxebi intervius dros muslimi 
Temis xsenebisas. es faqti ukav­
Sirdeba somexi xalxis istorias, 
kerZod, XX saukunis dasawyisSi 
TurqTa mxridan momxdar somex­
Ta genocids. genocidis Semdeg 
dRevandeli TurqeTis somxuri 
mosaxleoba mezobel qveynebSi 
cdilobda TavSesafris povnas. 
im periodSi bevrma eTnikurma so­
mexma Tavi saqarTvelos Seafara. 
axalcixeSi somxebis umetesoba 
maTi STamomavalia, vinc am ter­
itoriebze TurqeTis genocids 
gamoeqca. SeiZleba vivaraudoT, 
rom muslim mezoblebTan dakav­
SirebiT komunikaciuri mexsiere­
ba maT mexsierebaSi Zlierad 
aris represirebuli da, Sesa­
Zloa, es iyos im faruli agresi­
is mizezic, romelic mkvlevarTa 
jgufma intervius dros SeamCnia, 
roca kiTxva muslimTa regionSi 
cxovrebas Seexo1.
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Soviet Georgia. This time range appears 
to be lost in ethnic Armenian commu-
nicative memory about Muslims and 
Jews in the region of Samtskhe-Ja-
vakheti, or Armenian state geopolitical 
influence makes this memory to be re-
pressed. 

The interlocutors of the ethnic 
Georgian background seem to also 
have no communicative memory re-
garding the Muslim population of the 
region due to a large time distance 
from the events described. Neverthe-
less, they do have historical informa-
tion regarding the local Muslims in 
their minds. As a rule, they follow up 
the questions regarding the local Mus-
lim community with a Soviet Union 
narrative about this issue, saying some 
historical facts. They usually recall 
how Stalin and Beria resettled the lo-
cal Muslims from Akhaltsikhe and the 
neighboring locations, and since then 
no Muslims are living there. 

INTERVIEW VIII
Interviewer: They mentioned the 

Abrashka shop.

Respondent: Abrashka’s shop was 
in the center.

Interviewer: So it was in the cen-
ter...

Respondent: It was in the center

Interviewer: I mean, not here..

rogorc zemoT aRiniSna, 
1940-ian wlebSi samcxe-javaxe­
Tidan Turq-mesxuri mosaxleoba 
gadaasaxles, mogvianebiT ki, 1970-
ian wlebSi, ebraelma mosaxleobam 
daiwyo sabWoTa saqarTvelos da­
toveba. es drois diapazoni, ro­
gorc Cans, dakargulia samcxe-ja­
vaxeTis regionis muslimebisa da 
ebraelebis Sesaxeb eTnikur so­
mexTa komunikaciur mexsierebaSi, 
an somxuri genocidis istoria am 
mexsierebis represirebas axdens 
mosaxleobaSi. 

eTnikurad qarTvel Tanamo­
saubreebs, rogorc Cans, ar aqvT 
komunikaciuri mexsiereba re­
gionis muslim mosaxleobasTan 
dakavSirebiT aRwerili movlen­
ebisgan didi drois gasvlis gamo. 
miuxedavad amisa, isini flobdnen 
istoriul faqtebs adgilobrivi 
muslimebis Sesaxeb da, rogorc 
wesi, adgilobriv muslim TemTan 
dakavSirebul kiTxvebs sabWoTa 
kavSiris narativiT pasuxobdnen, 
ixsenebdnen ra ramdenime isto­
riul faqts, magaliTad imas, rom 
stalinma da beriam adgilobrivi 
muslimebi axalcixidan da mim­
debare teritoriebidan gadaas­
axles da mas Semdeg iq muslimebi 
aRar cxovroben.

interviu VIII
interviueri: raRaca abraSkas 

maRazia axsenes...

respondenti: abraSkas maRazia 
centrSi iyo.



42

Respondent: No, there were no 
nuts, there he sold what is called... 
pieces.

Interviewer: That is, it is towards 
Rustaveli Street..

Respondent: Towards Rutaveli 
Street, but it was not his property, he 
worked as a salesman himself.

Interviewer: It’s clear... the lady 
next to the synagogue told us And 
that’s why we came.

Respondent: It was a Jewish shop, 
there was no such thing, there was a 
shop here, a Jew worked as a sales-
man, that was the topic.

Interviewer: So they had a cloth 
shop?

Respondent: Yes, if Jewish kosher 
was sold, they would not have such a 
store.

Interviewer: And was kosher sold 
anywhere?

Respondent: One or two were sold 
back and forth, if you were in the syn-
agogue, it was his boy, Simonas, who 
was fed up, Simona was doing it.

Interviewer: When before or now?

Respondent: Before, now he died

Interviewer: They didn’t even need 
it now..

interviueri: anu centrSi 
iyo...

respondenti: centrSi iyo.

interviueri: anu aq ara..

respondenti: ara, maRaziebi ar 
iyo, iq yidda imas, ra qvia… naWrebs.

interviueri: anu rusTavelis 
quCisken aris...

respondenti: xo, rusTavelis 
quCisken, magram magisi ar iyo, 
TviTon gamyidvelad muSaobda.

interviueri: gasagebia… sinago­
gis gverdiT qalbatonma gviTxra 
da magitom CamovediT.

respondenti: imena ebrauli 
maRazia, egeTi rame ar yofila, 
aq iyo maRazia, ebraeli muSaob­
da gamyidvelad, egeTi Tema iyo 
Tore..

interviueri: anu naWris maRa­
zia hqondaT?

respondenti: ho, ebrauli qa­
Seri rom gayiduliyo, egeTi maRa­
zia ar hqondaT.

interviueri: da qaSeri iyide­
boda sadme?

respondenti: erTi ori iyide­
boda, ai, aq, ukan, sinagogaSi Tu 
iyaviT Tavis biWia, cxonebuli si­
monasi, simona akeTebda.

interviueri: rodis, es adre 
Tu axla?
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Respondent: They used to come 
from Tbilisi and buy from him...

Interviewer: Sure, do you remem-
ber?

Respondent: How come I wasn’t 
here, if Jews lived here, there are many 
houses, here a Jew lived, there, there, 
next to it, there was a Jew above, there 
were many Jews…

Interviewer: That is, if we go to 
Rustaveli and ask for a former cloth 
shop, they will probably tell us?

Respondent: Well, they will tell 
you that this store has already been 
changed.

Interviewer: We know that, we 
were just curious.

Respondent: The previous atmo-
sphere will no longer be there.

Interviewer: They mentioned 
something about Abrashka’s shop.

Respondent: Abrashka’s shop used 
to sell old pieces and other things, even 
rolls, by the meter, Abrashka lived here 
next door.

Interviewer: So you knew him per-
sonally.

Respondent: Yes, he had a white 
car and he was driving…

respondenti: adre, axla gar­
daicvala.

interviueri: axla arc sWird­
ebodaT...

respondenti: daJe Tbilisidan 
Camodiodnen, yidulobdnen magi­
sgan...

interviueri: gasagebia, Tqven 
gaxsovT?

respondenti: rogor ara, me 
aq viyavi, aq ebraelebi rom cxov­
robdnen, bevri saxlia, aq ebraeli 
cxovrobda, iqa, iqa, gverdiT, ai, 
iq, maRla ebraeli, ebraelebi bev­
ri iyvnen..

interviueri: anu Cven rom gavi­
deT rusTavelisken da vikiTxoT 
yofili naWris maRazia, gvetyvian 
albaT, xom?

respondenti: xo, getyvian, 
mara es maRazia ukve Secvlilia.

interviueri: eg viciT ki, 
gvainteresebda ubralod.

respondenti: adrindeli at­
mosfero aRar iqneba iq.

interviueri: raRaca abraSkas 
maRazia axsenes.

respondenti: abraSkas maRa­
zia, Zveli naWrebi da rame ro 
iyo iq, rulonebic, metrobiT ro 
yidnen, abraSka aq gverdze cxov­
robda.

interviueri: anu, Tqven icnob­
diT piradad.
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Interviewer: And did he die here in 
Georgia or did he go to Israel with his 
family?

Respondent: Abrashka? Oh, I don’t 
remember... the boy lived in Tbilisi, he 
didn’t go to Israel.

Interviewer: Do you remember 
the last name?

Respondent: No, I don’t remem-
ber the last name... I didn’t even know, 
the girl also got married in Tbilisi, there 
were even neighbors next to me, they 
went to Germany, the boy went to Is-
rael, he became my son’s brother-in-
law...

Interviewer: So he had three chil-
dren?

Respondent: One boy, two girls, 
he married a girl in Tbilisi, that boy 
was my boy’s brother, they grew up 
together since childhood, they write to 
each other in the district, in the neigh-
borhood.

Interviewer: Do you have contact?

Respondent: Yes, they themselves 
came to Israel

Interviewer: We just visited the 
cemetery.

Respondent: Are you from Tbili-
si? Jews remained there?! There is no 
one, Vapshe’’ (at all) left here.

respondenti: ki, TeTri manqana 
yavda magiT dadioda...

interviueri: da aq, saqarTve­
loSi gardaicvala, Tu israelSi 
wavida ojaxiT?

respondenti: abraSka? au, ar 
maxsovs… biWi TbilisSi cxovrob­
da, ar wavida israelSi.

interviueri: gvari xom ar 
gaxsovT?

respondenti: ara, gvari ar 
maxsovs … arc vicodi, gogoc 
TbilisSi gaTxovda, Cem gverdiT 
kide mezoblebi iyvnen egeni ger­
maniaSi wavidnen, biWi wavida mere 
israelSi, xaxami gaxda Cemi Svilis 
Zmakaci iyo...

interviueri: anu, sami Svili 
yavdaT?

respondenti: erTi biWi, ori 
gogo, gogoc TbilisSi gaaTxo­
va, eg biWi Cemi biWis Zmakaci iyo, 
pataraobidan erTad gaizardnen, 
ubanSi, mezoblad, erTmaneTSi 
weren.

interviueri: anu kontaqti 
gaqvT?

respondenti: ho, israelSia, 
TviTonac iyvnen Camosulebi.

interviueri: Cven axla sasaf­
laoze viyaviT, davaTvaliereT.

respondenti: Tqven Tbilise­
li xarT, xo, albaT? iq kide darCa 
ebraeloba, aq `vafSe~ aRar darCa.
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Interviewer: Yes, yes.

Respondent: This one Simona’s 
boy is Benoy, and one Yasha, Yasha has 
a house here, but sometimes it is in 
Germany, sometimes it is somewhere 
else.

Interviewer: That is, he hasn’t sold 
it and is arriving.

Respondent: Yes, he has a house 
behind here, it is his mother-in-law’s 
house.

Interviewer: Of course, you have a 
very nice city.

Respondent: It used to be better, if 
there were Jews, they were richer

Interviewer: Do you remember 
Muslims saying Muslims?

Respondent: They lived quietly,

Interviewer: That is, as “Apshi-
na”-community  let say.

Respondent: During Stalin’s time, 
Muslims were expelled by Stalin, af-
ter that I have not seen a Muslim, but 
recently some people have arrived, 
Meskhels in the city, outside the city, 
I have heard of several families. Those 
who left pretended to have come back 
now. They don’t look like that.

Interviewer: It is clear... thank you 
very much, this is how we collect in-

interviueri: ki, ki.

respondenti: es erTi, simonas 
biWi darCa benoi, da erTi iaSa, ia­
Sas aqa aqvs saxli mara xan german­
iaSia, xan sad ari.

interviueri: anu, ar gauyidia 
da Camodis.

respondenti: ho, aq ukan saxli 
aqvs, Tavis sidedris saxlia.

interviueri: gasagebia, Zalian 
kargi qalaqi gaqvT.

respondenti: adre ufro kai 
iyo, ebraelebi ro iyvnen, ufro 
mdidari.

interviueri: muslimebi xom ar 
gaxsovT Tqvan, muslimebi?

respondenti: Cumad cxov­
robdnen,

interviueri: anu rogoc `af­
Sina~.

respondenti: eg stalinis 
dros musulmanebi rom gayara 
stalinma, imis mere musulmani ar 
minaxia, axla am bolos viRac-vi­
Racebi Camovidnen, mesxelebi 
qalaqSi, qalaqgareT, ramdenime 
ojaxi gamigia arian. wasulebi, 
viTom, axla ukan Camosulan. ise 
ar Canan.

interviueri: gasagebia.… didi, 
didi madloba, ase vagrovebT 
ebraelebze informacias da mus­
limebic gvainteresebs.

respondenti: axla gavige eb­
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formation about Jews and we are also 
interested in Muslims.

Respondent: Now I heard that 
Jews are buying houses in Tbilisi.

Georgian Jewish memory is also 
still alive and actively preserved in 
common memory.   Jews, Georgians 
and Armenians are caring  to preserve 
it, they continue relationships via on-
line or meeting during celebrations of 
Jewish religious holidays, they gather 
and recall their past. Also Armenians 
and Georgians are caring about Jewish 
houses and properties when they are 
absent. 

Georgian Jews never lose their in-
terests in their ex habitats; they even 
pay salaries to the locals to care about 
their ancestors’ graveyards. Syna-
gogue is also under renovation and a 
small Georgian Jewish community still 
gathers there. 

The cultural and ethnic picture 
in Batumi, Adjara region, is different 
nowadays, because, in contrast with 
Akhaltsikhe, where Muslim population 
doesn’t exist anymore, Batumi has a 
strong Georgian Muslim community 
with its history, culture and needs. Also 
Batumi has a Georgian Jewsih commu-
nity with a long history of relationships 
with Muslims and Christians.

Both Muslim and Jewish commu-

raelebi TbilisSi saxlebs yidu­
loben.

qarTuli ebrauli mexsiere­
bac jer kidev cocxalia da kar­
gadaa SenarCunebuli saerTo 
mexsierebaSi. ebraelebi, qarT­
velebi da somxebi zrunaven mis 
SenarCunebaze, agrZeleben urT­
ierTobas internetiT an pira­
di Sexvedrebis dros, ebrauli 
religiuri dResaswaulebis aR­
niSvnisas ikribebian da ixseneben 
warsuls. aseve somxebi da qarT­
velebi ebraelebis saxlebsa da 
qonebaze zrunaven, roca isini ar 
arian qveyanaSi.

qarTveli ebraelebi arasodes 
kargaven interess TavianTi war­
suli sacxovrebeli adgilebis 
mimarT; Tanxasac ki uxdian adgi­
lobrivebs, rom winaparTa sasaf­
laoebze izrunon. sinagogac re­
montis procesSia da iq jer kidev 
mcirericxovani qarTveli ebrau­
li Temi ikribeba. 

kulturuli da eTnikuri su­
raTi baTumSi, aWaris regionSi, 
dRes gansxvavebulia, radgan ax­
alcixisgan gansxvavebiT, sadac 
muslimi mosaxleoba aRar arse­
bobs, baTums hyavs Zlieri qarTu­
li muslimi Temi Tavisi istorii­
Ta da kulturiT. aseve, baTums 
hyavs qarTveli ebrauli Temi mus­
limebTan da qristianebTan urT­
ierTobis xangrZlivi istoriiT.

rogorc muslim, ise ebraul 
Temebs erTmaneTTan Tbili urT­
ierToba aqvT. isini erTmaneTis 
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nities used to have warm relationships 
with each other. They were friends, 
neighbors, classmates, and this friend-
ship is continuing.

Nevertheless, it was often evident 
during interviews that they were try-
ing to avoid speaking about each oth-
er, with short answers such as: ,,What 
do you want to know about Georgian 
Muslims? Yes I had classmates and I 
know them, what else are you inter-
ested in? We had good relationship.’’ 

Muslim average answers about 
Jewish-Muslim relationships are such: 
“What do you want us to say about 
Jews? We were working together, we 
were classmates, we had friendship, 
but now we have our problems and 
they have their problems”.

It should be mentioned though 
that it’s more sensible in interviews 
that the modern geopolitical situation 
in the world and especially in Isra-
el-Palestine affects bilateral relations 
between Georgian Muslims and Geor-
gian Jewish communities. 

Both sides have sympathies to the 
other side of the conflict, and in Batumi 
peace mostly is maintained between 
the two communities. Nevertheless, if 
the problem of the Jewish community 
is the danger of terrorism in Israel and 
in Georgia, the problem of the Geor-
gian Muslim community is of different 

megobrebi, mezoblebi, klaselebi 
arian da es kavSirebi grZeldeba.

miuxedavad amisa, intervius 
Caweris dros aSkara iyo, rom re­
spondentebi cdilobdnen Tavi 
aeridebinaT erTmaneTze saubars 
da mokle pasuxebiT ifarglebod­
nen – „ra gsurT icodeT qarTvel 
muslimebze? ki, myavda klaselebi 
da vicnob, kidev ra gainteresebs? 
Cven kargi urTierToba gvqonda.“ 

muslimTa pasuxebi ebraul­
muslimur urTierTobebze, Zir­
iTadad, aseTi iyo: „ra gindaT 
vTqvaT ebraelebze? Cven erTad 
vmuSaobdiT, klaselebi viyaviT, 
megobroba gvqonda, magram axla 
Cven gvaqvs Cveni problemebi da 
maT aqvT TavianTi problemebi“.

Tumca unda aRiniSnos, rom 
maTTan saubrisas igrZnoboda, 
rom Tanamedrove geopolitiku­
ri viTareba msoflioSi da, gan­
sakuTrebiT, israel-palestinis 
movlenebi gavlenas axdens qa­
rTvel muslimebsa da qarTvel 
ebraulebs Soris ormxriv urT­
ierTobebze. 

orive mxare gamoirCeva sim­
paTiebiT konfliqtis sxvadasxva 
mxaris mimarT. baTumSi am or Tems 
Soris mSvidoba, ZiriTadad, Sen­
arCunebulia. miuxedavad amisa, 
Tu ebrauli Temis problema is­
raelsa da saqarTveloSi teror­
izmis safrTxea, qarTuli muslimi 
Temis problema gansxvavebuli xa­
siaTisaa. is, ZiriTadad, efuZneba 
saqarTvelos mTavrobasTan urT­
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nature. It is mostly based on relations 
with the Georgian government which 
has no interest in strengthening the 
Muslim community and allowing them 
to build the new mosque, and all other 
problems now are not so relevant for 
them at the moment. 

We hold a group interview with the 
Batumi Muslim community in the yard 
of the “New mosque” where construc-
tion of that building is even not started 
yet – the construction was “freezed” 
due to the lack of proper dialogue and 
the ongoing process of looking for a 
solution between Muslim community 
and local Adjara government. 

In the Georgian Muslim community 
nostalgia about the Soviet period is still 
strong and most of them wanted to re-
call more and more their experience 
living in Soviet Georgia. Most of them 
think that the Soviet Union helped 
them to get education, jobs, profes-
sions, flats and the main opportunity 
to leave the high mountain of Adjara, 
where they had no state services, un-
til now most of them are living in the 
same flats which the Soviet Union gave 
them. 

ierTobas – religiur sakiTxebze 
Sexedulebis SeuTavsebloba.

baTumis muslim TemTan jgu­
furi interviu „axali meCeTis“ 
ezoSi CavatareT, sadac am Seno­
bis mSenebloba jer ar dawyebula 
– mSenebloba „gayines“ saTanado 
dialogis ararsebobisa da mus­
lim Temsa da aWaris adgilobriv 
xelisuflebas Soris gamosavlis 
Ziebis mimdinare procesis gamo.

qarTvel muslimTa Soris jer 
kidev Zlieria nostalgia sabWo­
Ta periodTan mimarTebiT da maT 
umetesobas saubrisas surda, sul 
ufro metad gaexsenebina sabWo­
Ta saqarTveloSi cxovrebis ga­
mocdileba. umetesoba fiqrobs, 
rom sabWoTa kavSiri daexmara maT 
mieRoT ukeTesi ganaTleba, sam­
saxuri, profesia, binebi da, mTa­
vari, SesaZlebloba daetovebinaT 
aWaris maRalmTiani regione­
bi, sadac saxelmwifo samsaxuri 
ar hqondaT. umetesoba dRemde 
imave binebSi cxovrobs, romelic 
sabWoTa kavSirma gadasca maT.
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GEORGIAN MUSLIM AND
GEORGIAN JEWISH LIFE
ACCORDING TO ARCHIVAL
DOCUMENTS

The main instrument to control re-
ligious life in the Soviet Union and the 
processes within it was the Depart-
ment of the religious committee. The 
main guideline for this department was 
to prevent people from “losing time” 
for religious activities, as this time was 
supposed to be used for working. 

Another goal was to prevent and 
forbid children’s participation in the re-
ligious process and, especially in small 
traditional communities, to prevent 
main problems such as early age mar-
riages. Religion committee agent was 
supposed to check all regions, cities, and 
check mosques, synagogues, churches 
to make reports where all aspects of vi-
olation of religious law was noted. 

That kind of report was later used to 
make decisions against those religious 
societies where violation was marked. 
Especially strict measures were used to 
prevent children’s participation in the 
religious process.

Also, the committee agent was 
checking religious organizations’ finan-
cial situation. He could make private 
decisions to allow organizations to 
open bank accounts in the state bank 
if the income of the organization was 
remarkable. 

qarTvel muslimTa da
qarTvel ebraelTa
cxovreba saarqivo
dokumentebis mixedviT

sabWoTa kavSirSi religiuri 
cxovrebisa da masSi mimdinare 
procesebis kontrolis mTavari 
instrumenti religiuri komite­
tis departamenti iyo. am ganyo­
filebis mTavari miTiTeba xalxis 
mier religiuri saqmianobisTvis 
„drois dakargvis“ Tavidan ac­
ileba iyo, radgan es dro samuSa­
od unda gamoeyenebinaT. 

religiuri komitetis depar­
tamentis kidev erT mizans bavSve­
bis religiur procesebSi monaw­
ileobis prevencia da akrZalva 
warmoadgenda, gansakuTrebiT 
mcire tradiciul TemebSi da ise­
Ti ZiriTadi problemebis Tavidan 
acileba, rogoricaa adreul asak­
Si qorwineba. religiis komite­
tis agents unda Seemowmebina yve­
la regioni, qalaqi da iq mdebare 
meCeTebi, sinagogebi, eklesiebi, 
raTa moemzadebina angariSi, sadac 
aRricxuli iqneboda religiuri 
kanonis darRvevis yvela faqti.

aseTi angariSebi mogvianebiT 
gamoiyeneboda im religiuri sa­
zogadoebebis winaaRmdeg gada­
wyvetilebis misaRebad, sadac 
darRveva iyo dafiqsirebuli. 
gansakuTrebiT mkacri zomebi ga­
moiyenes bavSvebis religiur pro­
cesSi monawileobis Tavidan asac­
ileblad.
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In the following document we read 
that the functional mosque in the Ad-
jara region was only in Batumi. In this 
community income from the Muslim 
religious holiday Ramadan gathered 
more than  5000 rubble (Soviet nation-
al currency). 

It should be said that this govern-
ment inspector is quite supportive to-
wards the religious community. On the 
one hand, personally makes strict mea-

aseve, komitetis agenti amow­
mebda religiuri organizaciebis 
finansur mdgomareobas. im SemTx­
vevaSi Tu organizaciis Semosav­
lebi soliduri iyo, komitets 
SeeZlo mieRo gadawyvetileba 
organizaciis saxelze saxelm­
wifo bankSi sabanko angariSis gax­
snis Taobaze. 

erT-erT dokumentSi vkiTxu­
lobT, rom aWaris regionSi fun­
qcionaluri meCeTi mxolod ba­
TumSi iyo. am TemSi muslimuri 
religiuri dResaswaulis – rama­
danis Semosavalma Seadgina 5000-
ze meti rubli (sabWoTa erovnu­
li valuta). 

unda iTqvas, rom zemoT nax­
senebi samTavrobo inspeqtori 
mniSvnelovan mxardaWeras iCen­
da religiuri Temis mimarT. mi­
uxedavad imisa, rom, erTi mxriv, 
piradad atarebda mkacr zomebs, 
rogoricaa personaluri an­
gariSebis momzadeba faqtebze, 
roca bavSvebs religiur msax­
urebaSi monawileobis uflebas 
aZlevdnen, Tumca, meore mxriv, 
xels uwyobda da exmareboda yve­
la sxva teqnikur da finansur 
sakiTxSi. magaliTad, inspeqtori 
qmnida pirobebs, romelic xalxs 
saSualebas aZlevda fuli saxelm­
wifo bankebSi SeenaxaT da mieRoT 
Semosavali, aseve, maT saSuale­
bas aZlevda aeSenebinaT sam­
locveloebi da elocaT, Tu isini 
ar daarRvevdnen religiasTan da­
kavSirebul sabWoeTis garkveul 
wesebs (kanoni, romelic areg­
ulirebda religiur process, ar 

Muslim society asking a religious committee 
agent to let them open a state bank account, to 
drop into money rotation. 

muslimi Temi sTxovs religiuri 
komitetis agents, neba darTos gaxsnas 
saxelmwifo sabanko angariSi, raTa Semow-
iruloba gadatanil iqnas fulad rota-
ciaSi.
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sures such as writing personal reports 
on violators who let children participate 
in the religious services. Nevertheless, 
on the other hand, he promotes and 
helps on all other technical and finan-
cial issues. For instance, the inspector 
creates the conditions allowing people 
to keep money in state banks and get 
income and allowing them to build and 
to pray if they will not violate certain 
Soviet rules regarding the religion. (law 
which was regulating religious process, 
not to allow children participate in the 
religious process)

As it was mentioned above, there 
was a strict approach regarding the 
children’s participation in the religious 
practices. Apart from that, strict mea-
sures have been used against those 
who were gathering for praying during 
working hours.

The state inspector I. Tunadze al-
ways writes and reports with his own, 
specific style of criticism. For instance, 
he couldn’t manage to hide his emo-
tions when he sees in mosques and 
synagogues not only old people but 
also youth who are praying. 

In one of the archival documents 
he quotes his own conversation with 
children aged 9-13. In this conversa-
tion he asks children: “Are you going to 
school?” and then he gets the answer 
from children: “Yes, we do’”. According 
to the document, Tunadze reminded 
children that when they are speaking 

momxdariyo bavSvebis daSveba re­
ligiur procesiebSi).

rogorc zemoT aRiniSna, ko­
mitets mkacri midgoma hqonda 
bavSvebis religiur praqtikaSi 
monawileobasTan dakavSirebiT. 
garda amisa, mkacr zomebs mimar­
Tavdnen maT winaaRmdeg, vinc 
samuSao saaTebSi salocavad ik­
ribeboda.

saxelmwifo inspeqtori i. tu­
naZe yovelTvis Tavisi speci­
fikuri kritikis stiliT wers 
am angariSebs. magaliTad, ver 
axerxebs emociebis damalvas, 
roca meCeTebsa da sinagogebSi xe­
davs ara marto moxucebs, aramed 
mlocvel axalgazrdebsac.

erT-erT saarqivo dokumen­
tSi is citirebs sakuTar saubars 
9-13 wlis bavSvebTan. am saubarSi 
is bavSvebs ekiTxeba: `skolaSi da­
dixarT?~ Semdeg ki bavSvebisgan 
iRebs pasuxs: „diax, davdivarT“. 
dokumentis mixedviT, tunaZem 
bavSvebs Seaxsena, rom xandaz­
mulebTan saubrisas qudebi un­
da moixadon. bavSvebma, rogorc 
citirebulia, amaze uari Tqves da 
upasuxes, rom maTi tradicia ar 
aZlevs saSualebas, rom locvis 
dros qudebi moixadon. amis Sem­
deg, dokumentis mixedviT, tunaZe 
adgilobriv uxucesebs ekamaTe­
ba da afrTxilebs, rom bavSvebs 
ar miscen religiur praqtikebSi 
monawileobis saSualeba.

mogvianebiT Tavis moxseneba­
Si tunaZe wers Tavis ufross da 
bodiSs uxdis, rom SesaZloa is 
ar atarebs sakmaris propagandis­
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to elderly people they must take off 
their hats. Children, as quoted, refused 
it and answered that their tradition 
does not allow them to take off hats 
during praying. After that, according to 
the document, Tunadze argues with lo-
cal elders and warns them to not allow 
children to participate in the religious 
practices.

Later in his report I. Tunadze writes 
to his boss and apologizes that maybe 
he is not doing enough propaganda 
and enough effort that children still 
continue participating in the religious 
practices. He suggests in the docu-
ment that, probably, he is supposed to 
get “only direct and strict measures”. 

tul samuSaos da sakmaris Zal­
isxmevas ar debs, radgan bavSve­
bi kvlav ganagrZoben religiur 
praqtikaSi monawileobas. is do­
kumentSi wers, rom, savaraudod, 
saWiroa miRebul iqnas „mxolod 
pirdapiri da mkacri zomebi“. 

istoria, romelic gacocxlda 
Cveni saarqivo muSaobisas, Zalian 
sainteresoa, ramdenadac is aCven­
ebs yvela aspeqts, Tu rogor 
aregulirebda sabWoTa kavSiri 
religiur sakiTxebs. amas gansa­
kuTrebiT naTlad asaxavs zemoT 
moyvanili i.tunaZis saqme. 

mas Semdeg, rac tunaZe religi­
is sakiTxTa sabWoSi bodiSs ixdis, 
pasuxad iRebs instruqciebs, Tu 
rogor gadaWras momaval angariS­
Si mis mier aRwerili problemebi.

Tunadze talks about children’s participation in the religious practices, having an argument with chil-
dren and with elders in the Batumi mosque.

i. tunaZe saubrobs bavSvebis religiur praqtikaSi monawileobaze, baTumis meCeTSi 
bavSvebTan da ufrosebTan kamaTze.
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The answer from the Council of Religious 
Affairs to I. Tunadze about his last report corre-
sponding to children participation in religious 
practices and strict measures.

religiis sakiTxTa sabWos pasuxi i. 
tunaZes misi bolo angariSis Sesaxeb, 
romelic Seexeba bavSvebis monawileobas 
religiur praqtikasa da mkacri zomebis 
miRebas.

History which got alive during our 
archival works is very interesting be-
cause it shows all aspects of how the 
Soviet Union used to organize religious 
issues. This is especially brightly illus-
trated by the I. Tunadze case quoted 
above. 

After Tunadze apologizes to the 
Religious Affairs Council, he gets an 
answer where he gets instructions on 
how to solve the problems described 
by him in the report in the future. 

It should be noted that the Council 
of Religious Affairs under the Council 
of Ministers instructions are very soft, 
and later on Tunadze gets orders to get 
more soft measures. He is also advised 
to use different methods and dialects 
during mediating with such religious 
society about such problems which has 
been named in the above documents. 

aRsaniSnavia, rom ministrTa 
sabWos davalebiT, religiis sa­
kiTxTa sabWo Zalian rbilia da 
mogvianebiT tunaZe brZanebebs 
iRebs, rom ufro rbili zome­
bi miiRos da ecdos, probleme­
bi ufro msubuqad gadaWras. mas 
aseve urCeven, gamoiyenos sxva­
dasxva meTodi aseT religiur 
sazogadoebasTan Suamavlobisas.

ebrauli ojaxebi CarTuli 
iyvnen sxvadasxva saxis ekono­
mikur saqmianobaSi, rogoricaa: 
sasoflo-sameurneo gaerTiane­
bebi, kooperativebi da artelebi 
(patara qarxnebi, ZiriTadad, fex­
sacmlis, tyavis, aguris ganawile­
ba da a.S.). 

sabWoTa kavSirSi axali eko­
nomikuri politikis dasawyis­
sa da erovnuli politikis ko­
renizaciasTan erTad, sabWoTa 
mTavrobam xeli Seuwyo uamrav 
ekonomikur aqtivobas sabWoTa 
ekonomikisTvis axali biZgis mi­
cemisa da siRaribis problemis 
dasaZlevad, gansakuTrebiT eT­
nikur umciresobebSi. 

axali ekonomikuri poli­
tikis pirobebSi mTavrobam Se­
qmna aTasobiT arteli (mcire 
sawarmoo qarxana), romlebic 
orientirebuli iyo tyavisa da 
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A document about Jewish households around Georgia with their work specifications. 
dokumenti saqarTvelos masStabiT ebrauli Sinameurneobebisa da maTi samuSao 

specifikaciebis Sesaxeb. 

Document plan for Akhaltsikhe and other regions where Jewish population used to live.
gegma-dokumenti axalcixisa da im sxva regionebisTvis, sadac adre ebraeli mosax-

leoba cxovrobda.
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Georgian Land Management Commission’s plans to create anti-religion groups to increase propa-
ganda against religion. 

saqarTvelos miwis gankargvis komisia gegmavs antireligiuri jgufebis Seqmnas 
religiis winaaRmdeg propagandis gasaZliereblad.

Jewish families were involved in 
various types of economic activities 
such as: working in agricultural unions 
cooperatives and in artels (small facto-
ries, distribution mainly shoes, leather, 
bricks etc). 

In the beginning of NEP (New Eco-
nomic Politic) in the Soviet Union, and 
with the korenization national politics, 
the Soviet government promoted a lot 

sxva mcire nawarmis gamoSveba­
ze, rac aucilebeli iyo qveynis 
uzarmazari samSeneblo-sakon­
struqcio samuSaoebis uzrun­
velsayofad. 

paralelurad daarsda kol­
meurneobebi uamrav sxva Seno­
basa da servisTan erTad, am yve­
lafers gacilebiT meti masala 
sWirdeboda.

fexsacmlis artelebi cnobi­
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of economical activities to breathe life 
to the Soviet economy and to resolve 
poverty problems, especially in the 
ethnic minority groups. 

Under the New economic policy, 
the government created thousands of 
artels (small manufacturing factories) 
oriented on leather and other small 
machinery inventories which was nec-
essary to provide the country’s huge 
number of construction works. 

Simultaneously, collective farms 
were established, along with a lot of 
other buildings and services. All this 

li iyo ebraul da somxur mosax­
leobaSi. ebraelebi da somxebi, 
ZiriTadad, am tipis artelebs 
irCevdnen samuSaod, radgan maT 
ukve hqondaT gamocdileba da 
es xeloba ojaxebidan icodnen. 
aseve, isini yovelTvis gamoir­
Ceodnen saqarTveloSi aseTi 
ekonomikuri tradiciiT. istori­
ulad, saqarTveloSi ebraelebi 
da somxebi flobdnen fexsacmlis 
damzadebis profesiebs da, aseve, 
cnobilni iyvnen rogorc kargi 
vaWrebi.

aqve unda aRiniSnos, rom rwme­
na imisa, rom ebraelebi istori­
ulad ar muSaobdnen miwaze, sakma­
od stereotipulia da ebraeli 
mosaxleobis SezRudvebi miwis 

document, list of Jewish workers who are go-
ing to be sent to the Shoe factory. 541.1.22.

dokumenti, ebraeli muSebis sia, rom-
lebic unda wargzavnil iqnen fexsacmlis 
qarxanaSi samuSaod.

Simon Khakhiashvili asks to be sent to the 
Kolkheti agricultural artel as a worker. 525.1.546.

simon xaxiaSvili kolxeTis sasof-
lo-sameurneo artelSi muSad gagzavnas 
iTxovs.
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needed much more and more 
materials, for example shoe ar-
tels were famous among Jew-
ish and Armenian population. 
Jews and Armenians mostly 
used to choose that typical 
artels to work, because they 
already had experience and 
they knew this craft from their 
families. Also they always were famous 
in Georgia for that kind of economic 
tradition. Historically, in Georgia Jews 
and Armenians were involved in shoe 
making professions, as well as in trade.

It should be mentioned here that 
the belief that Jews were not histori-
cally used to work on land is quite ste-
reotypical, and the restrictions to the 
Jewish population to own land or to 
work on land mostly came from the lo-
cal political decisions.   In Georgia this 
stereotype had no historical grounds, 
because Georgian Jews always worked 
on lands and not only. 

What did artels change in Soviet 

flobasa da miwaze muSaobaze, 
ZiriTadad, adgilobrivi poli­
tikuri gadawyvetilebebidan 
momdinareobda. saqarTveloSi am 
stereotips istoriuli safuZve­
li ar hqonda, radgan qarTveli 
ebraelebi yovelTvis muSaobdnen 
miwebze.

ra Secvales artelebma sabWo­
Ta saqarTveloSi? es kiTxva Za­
lian sainteresoa, radgan sabWo­
Ta kavSiris industrializaciis 
procesis dasawyisSi patara erebs 
iseTi problemebi SeeqmnaT, ro­
goricaa cxovreba ukidures si­
RaribeSi, cudi sacxovrebeli 
pirobebi, ganaTlebis naklebo­
ba, samuSaos ararseboba. mcire 
sawarmoo artelebi agvarebdnen 
ekonomikur problemebs ise, rom 

Daniel Aron Davitashvili declares 
that he lives in poverty and has no abil-
ity to keep family, so he asks to be sent 
to the Kolkhida Agricultural Artel. Letter 
from Oni (region Rcha, high mountain 
region in Georgia). 525.1.546.

daniel aron daviTaSvili 
acxadebs, rom siRaribeSi cxo
vrobs da ojaxis SenarCu-
nebis unari ar aqvs, amitom 
iTxovs gagzavnas kolxidas saso-
flo-sameurneo artelSi. werili 
onidan (raWa, maRalmTiani re-
gioni saqarTveloSi).
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Protocol of the central EVCOMBED of Soviet Georgia, decision 
made by Evcombed of Georgia what steps must be done to recruit 
Jewish citizens into artels in Kulashi.

sabWoTa saqarTvelos centraluri EVCOMBED-is 
oqmi, saqarTvelos evkombedis mier miRebuli gad-
awyvetileba, Tu ra nabijebi unda gadaidgas ebraeli mo-
qalaqeebis kulaSis artelebSi gadabirebis mizniT.

1.	 Arrangement of Jews in col-
lective farms.

2.	 Forming a box-making Ar-
tel.

3.	 Opening of a brick factory.
4.	 Founding of Iron Artel.
5.	 Formation of a tailor’s Ar-

tel.
6.	 Sending Jews to work at the 

railway station.
7.	 Retirement of labor dis-

abled people.
8.	 Medical aid for the poor.
9.	 Establishment of the shoe-

maker’s Artel.
10.	 Opening of professional 

school and kindergarten.
11.	 Finding help from the trea-

sury for the victims.
12.	 Forming a cotton gathering 

artel.
541.1.31.

1.	 ebraelTa mowyoba 
kolmeurneobebSi.

2.	 yuTebis mwarmoebeli 
artelis formireba.

3.	 aguris qarxnis gaxsna.
4.	 rkinis artelis daa

rseba.
5.	 mkeravi artelis for

mireba.
6.	 ebraelebis gagzavna 

samuSaod rkinigzis 
sadgurze.

7.	 Sromis SezRuduli 
SesaZleblobis mqone 
pirTa pensiaze gasvla.

8.	 samedicino daxmareba 
gaWirvebulTaTvis.

9.	 fexsacmlis artelis 
daarseba.

10.	 profesiuli skolisa 
da sabavSvo baRis gax-
sna.

11.	 dazaralebulTaTvis 
xazinidan daxmarebis 
aRmoCena.

12.	 bambis Semgrovebeli 
artelis formireba.
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A document, list of Jewish workers who are going to be sent for construction courses. 541.1.22.
dokumenti, ebraeli muSebis sia, romlebic unda gaigzavnon samSeneblo kursebze.
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Georgia? This question is very interest-
ing because in the beginning of the So-
viet Union’s industrialization process-
es small nations faced such problems 
as life in extreme poverty, poor living 
conditions, lack of education. Small 
manufacturing artels resolved eco-
nomical problems in such a manner 
that later development was logical to 
transfer from artels to the large indus-
trial works. Hereby, it can be said that 
artels, in a way, created a base for large 
industrial factories.

Artels were suggesting its work-
ers to upgrade their knowledge, so 
they were funding students in certain 
spheres which were needed in the 
economy: accounting, bank works, 
brick production, iron works, law, med-
icine, veterinary, construction courses 
etc. 

The Soviet Union created experi-
enced workers manpower after work-
ing them in typical artels and training 
them via some courses. Trained work-
ers were distributed all over the coun-
try, but mostly they were sent direct-
ly to that artels or organizations from 
where they were used to serve. 

Semdgomi ganviTareba logiku­
rad gulisxmobda artelebidan 
did samrewvelo samuSaoebze gad­
asvlas. amiT SeiZleba iTqvas, rom 
artelebma, erTgvarad Seqmnes sa­
fuZveli did industriebze gada­
sasvlelad.

artelebSi dasaqmebul mu­
Sakebs sTavazobdnen codnis am­
aRlebas, amitom isini afinan­
sebdnen im studentebs, romlebic 
saWironi iyvnen garkveul sfe­
roebSi: buRalteria, sabanko 
samuSaoebi, aguris warmoeba, 
rkinis damuSaveba, samarTali, me­
dicina, veterinaria, samSeneblo 
kursebi da a.S. 

sabWoTa kavSirma mas Semd­
eg, rac sxvadasxva kursebis sa­
SualebiT gadaamzada da daasaqma 
adamianebi artelebSi, Seqmna ga­
mocdili muSaxelis didi resur­
si. gadamzadebuli muSaxeli mTel 
qveyanaSi gadanawilda, Tumca 
isini, ZiriTadad, pirdapir im ar­
telebsa da organizaciebSi igza­
vnebodnen, sadac gadamzadebamde 
msaxurobdnen, Sesabamisad, ar­
teli iRebda ufro kvalificiur 
muSaxels.

ebrauli Temic gaaqtiurda, 
daiwyes ra zrunva ara marto ga­
naTlebaze, aramed kulturazec. 
sabWoTa saqarTvelo Zalian uW­
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Letter from Ioseb Iosebashvili, where he reports that he studies on a one year accounting course, 
and one month fee for food and accommodation costs 120 manat/ruble (Soviet currency). He asks finan-
cial support to his artel Tsiteli Gora.  525.1.708.

ioseb iosebaSvilis werili, sadac is acnobebs artels, rom swavlobs buRaltru-
li aRricxvis erTwlian kursze, xolo kvebisa da binis erTi Tvis gadasaxadi – 120 mane-
Ti/rubli (sabWoTa valuta) Rirs. is Tavis artel „wiTel goras“ finansur daxmarebas 
sTxovs.
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In this document we can see what kind of problems existed due to Jewish collectivization process, 
and what kind of problems Soviet government agents were faced with the so called speculators, and 
what politics they used to fight against the underground economy. 

am dokumentSi Cven vxedavT, Tu ra saxis gamowvevebi warmoiqmneboda ebrauli ko-
leqtivizaciis Sedegad, Tu ra saxis problemebi eqmnebodaT sabWoTa xelisuflebis 
agentebs e.w. „spekulantebTan“ mimarTebiT da ra politikas iyenebdnen isini iatakqve-
Sa ekonomikis winaaRmdeg sabrZolvelad.
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Jewish life activated, they started to 
care not only about education but also 
about culture, Soviet Georgia was very 
supportive by providing all material 
and theoretical resources to build the-
aters, schools, hospitals, even Jewish 
newspapers started to publish about 
culture, politics and newsesa about all 
over the country.

It is clear that archival documents 
can give us only fragmented informa-
tion about the life of Jewish and Muslim 
communities in Soviet Georgia. This is 
related to the fact that the majority of 
the archival documents are of official 
character – however, not all of them. 
When the researcher is lucky enough, 
there is a possibility to also find per-
sonal letters and documents, related 
to individual people’s stories. These 
could be the letters written by individ-
uals to the authorities, but containing 
their personal stories, and so on.

erda mxars yvela materialur 
da codnis resurss Teatrebis, 
skolebis, saavadmyofoebis dasa­
fuZneblad qveynis masStabiT..

cxadia, rom saarqivo doku­
mentebi mxolod fragmentul in­
formacias gvawvdis sabWoTa saqa­
rTveloSi ebrauli da muslimi 
Temebis cxovrebis Sesaxeb. es ga­
mowveulia imiT, rom saarqivo do­
kumentebis umetesoba oficial­
uri xasiaTisaa, Tumca ara yvela, 
magaliTad, SesaZloa mkvlevars 
gaumarTlos da xelT Cauvardes 
piradi saxis werilebi da doku­
mentebi, romlebic dakavSirebu­
lia calkeul adamianTa isto­
riebTan. es SeiZleba iyos pirebis 
mier xelisuflebisadmi miwerili 
werilebi, sadac SesaZloa naT­
lad ikiTxebodes maTi piradi 
istoriebi.

1 Communicative memory, according to Jan Assman, is the living memory which is the result 
of interpersonal communication. This type of memory can reach up to 100 years in the past, 
as it is an oral tradition and transmission from one generation to another - for instance, from 
grandparents to grandchildren. [komunikaciuri mexsiereba, ian asmanis azriT, aris 
cocxali mexsiereba, romelic aris interpersonaluri komunikaciis Sede­
gi. am tipis mexsierebam SesaZloa warsuli 100 welic ki moicvas, radgan es 
aris zepiri tradicia da erTi Taobidan meores – magaliTad, bebia-babuidan 
SviliSvilebs gadaecemaT].

Endnotes/ sqolio
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CONCLUSION

The main aim of the current pub-
lication was to critically readdress one 
of the least researched periods of 
Georgia’s Jewish and Muslim history 
– the early Soviet period with its new 
economic politics and various attempts 
to design the nationality politics in the 
region. 

Within the frames of the research 
preceding the current publication 
we took a closer look at two regions 
where Jewish population historically 
lived alongside with the Muslim popu-
lation: Adjara and Samtskhe-Javakheti. 
Both regions used to be parts of the 
Ottoman Empire, but they have their 
historical differences. For instance, Ad-
jara and its capital Batumi was mostly 
home to Adjarian Muslims, Georgians, 
Laz people and Ashkenazi Jews (and a 
small group of Georgian Jews). Mean-
while, Samtskhe-Javakheti with its cen-
ter in Akhaltsikhe, alongside Georgians 
and Georgian Jews, historically had a 
considerable Armenian population, as 
well as Meskhetian (Muslim) minority. 

Georgian Jews of Javakheti are fa-
mous with their different (from the 
rest of Georgia) traditions and with the 
Ottoman influence on some elements 
of their culture. Local Meskhetian pop-
ulation was deported in the mid-20th 
century, but the memory of this “miss-
ing” group is still alive in the region. 
While historically Georgia is a multi-

დასკვნა

winamdebare publikaciis mTa­
vari mizani iyo saqarTvelos 
ebrauli da muslimuri istori­
is erT-erTi yvelaze naklebad 
gamokvleuli periodis kriti­
kuli Sefaseba – adreuli sabWo­
Ta periodi Tavisi axali ekono­
mikuri politikiT da regionSi 
erovnebis politikis SemuSavebis 
sxvadasxva mcdelobiT.

Catarebuli kvlevis fargleb­
Si Cven ufro axlodan davakvir­
diT or regions, sadac istori­
ulad muslim mosaxleobasTan 
erTad cxovrobda ebrauli mo­
saxleoba: aWara da samcxe-ja­
vaxeTi. orive regioni adre os­
maleTis imperiis nawili iyo, 
magram maT aqvT TavianTi isto­
riuli gansxvavebebi. magaliT­
ad, aWarasa da mis dedaqalaq ba­
TumSi, ZiriTadad, cxovrobdnen 
aWareli muslimebi, qarTvelebi, 
lazebi da aSqenazi ebraelebi 
(da qarTveli ebraelebis mcire 
jgufi). imavdroulad, samcxe-ja­
vaxeTs Tavisi centriT axalcixe­
Si, qarTvelebTan da qarTvel 
ebraelebTan erTad, istoriulad 
hyavda mniSvnelovani somxuri 
mosaxleoba, aseve mesxebis (mus­
limebi) umciresoba. 

javaxeTis qarTveli ebraele­
bi ganTqmuli arian TavianTi 
gansxvavebuli tradiciebiTa da 
osmaleTis gavleniT kulturis 
zogierTi elementiT. adgilo­
brivi mesxeTis mosaxleoba XX 
saukunis Sua xanebSi gadaasaxles, 
magram am „dakarguli“ jgufis 
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ethnic country with strong neighboring 
traditions between various ethnicities 
and religions, in many terms early So-
viet time became harder for the local 
Muslims than for other groups. 

In our archival and oral history re-
search we took a closer look at the 
interethnic relations between Jews 
and Muslims in Georgia within the con-
text of early Soviet nationalities policy 
and the New economic politics of the 
1920s. 

Our preliminary hypothesis was 
that while the Caucasus is a historically 
conflict region, Jews and Muslims had 
a long history of peaceful coexistence 
here, even though the Soviet policies 
were not always equal towards each 
ethnicity. We consciously tried to leave 
the period after the creation of the 
State of Israel out of the scope of the 
research as we wish to concentrate on 
the interethnic and neighboring rela-
tions – also, most of Javakheti’s Muslim 
population was deported after World 
War II.

The research which has become 
the base of the current publication 
is difficult to evaluate as a fully pro-
found deep dive into the topic due to 
the time restraints of the project that 
allowed us to undertake the research. 
Nevertheless, the research team man-
aged to zoom into the issue of multi-
ethnic relations in early Soviet Georgia, 
especially in the two regions that were 
chosen for the research – Samtskhe-Ja-

xsovna regionSi dRemde cocx­
lobs. miuxedavad imisa, rom isto­
riulad saqarTvelo multieT­
nikuri qveyanaa, romelsac aqvs 
Zlieri mezoblobis tradiciebi 
sxvadasxva eTnikur da religiur 
jgufebs Soris, bevri Tvalsaz­
risiT, adreuli sabWoTa periodi 
ufro rTuli gamodga adgilo­
brivi muslimebisTvis, vidre sxva 
jgufebisTvis.

Cvens saarqivo da zepir isto­
riaTa kvlevaSi ufro axlodan 
SeviswavleT eTnikuri urTier­
Tobebi ebraelebsa da muslimebs 
Soris saqarTveloSi adreuli 
sabWoTa erovnebis politikisa da 
1920-iani wlebis axali ekonomi­
kuri politikis konteqstSi. 

Cveni winaswari hipoTeza iyo, 
rom miuxedavad imisa, rom kavkasia 
istoriulad konfliqturi re­
gionia, ebraelebsa da muslimebs 
aq mSvidobiani Tanaarsebobis xan­
grZlivi istoria hqondaT, miuxe­
davad imisa, rom sabWoTa poli­
tika yovelTvis ar iyo Tanabari 
TiToeuli erovnebis mimarT. Cven 
Segnebulad vcdilobdiT israe­
lis saxelmwifos Seqmnis Semd­
gomi periodi gagvetana kvlevis 
farglebs gareT, radgan gvin­
doda koncentrireba mogvexdina 
eTnikur da mezoblur urTier­
Tobebze – aseve, meore msoflio 
omis Semdeg javaxeTis muslimi 
mosaxleobis umetesi nawili de­
portirebuli iyo.

kvleva, romelic gaxda winam­
debare publikaciis safuZveli, 
Znelia Sefasdes, Temis siRrmi­
seul kvlevad proeqtis droSi 
SezRudulobis gamo. miuxedavad 
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vakheti and Adjara. It is clear that the 
period of the 1920s is not reachable 
anymore by people’s communicative 
memory, as 100 years have passed 
since that time. Nevertheless, the oral 
history interviews gave us the possi-
bility to see what is the current com-
municative memory and the leading 
narrative about the life of Muslim and 
Jewish communities together.

amisa, mkvlevarTa jgufma moax­
erxa adre sabWoTa saqarTveloSi 
mravaleTnikuri urTierTobebis 
sakiTxis masStabireba, gansa­
kuTrebiT kvlevisTvis arCeul 
or regionSi – samcxe-javaxeTsa 
da aWaraSi. naTelia, rom 1920-iani 
wlebis periodi xalxis komunik­
aciuri mexsierebiT ukve miuw­
vdomelia, radgan am periodidan 
ukve 100 weli gavida. miuxedavad 
amisa, zepirma istoriebma mogvca 
saSualeba gvenaxa, ra aris amJa­
mindeli komunikaciuri mexsiere­
ba da wamyvani narativi muslimi da 
ebraeli Temebis erTad cxovre­
bis Sesaxeb.

list of the Jewish cooperatives and artels.
ebrauli kooperativebisa da artelebis sia. 527.1.177.
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list of the Cooperative workers which are getting salaries.
kooperativebSi dasaqmebulTa saxelfaso sia. 527.1.177.
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Declaration of Evkombed of Soviet Georgia.
sabWoTa saqarTvelos evkombedis gancxadeba. 541.1.39.
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Next page.
Semdegi gverdi.
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A trace from a mezuzah visible on the 
right from the door, Akhaltsikhe.

mezuzas kvali SesamCnevia karis 
marjvena mxares, axalcixe.

New Mosque in Batumi.
axali meCeTi baTumSi.
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A mezuzah (a piece of parchment in-
scribed with verses from the Torah) visible 

right from the door, Akhaltsikhe.
mezuza (pergamentis naWeri war-

weriT Toridan) axalcixe.

Entrance to a house in Akhaltsikhe with 
the year of construction written in Hebrew.

saxlis Sesasavleli aSenebis 
TariRiT, ebrauli warwera.
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